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FOREWORD 

In ancient times the Veda was revered 
as a sacred book of wisdom, a great mass of 
inspired poetry, the work of Rishis, seers and 
sages, who received in their illumined minds 
rather than mentally constructed a great 
universal, eternal and impersonal Truth which 
they embodied in Mantras, revealed verses of 
power, not of an ordinary but of a divine 
inspiration and source. The name given to 
these sages was Kavi, which afterwards came 
to mean any poet, but at the time had the 
sense of a seer of truth,— the Veda itself 
describes them as kavaya^ satyasrutaji,, “ seers 
who are hearers of the Truth and the Veda 
itself was called, sruti, a word which came to 
mean “ revealed Scripture ’h The seers of 
the Upanishad had the same idea about the 
Veda and frequently appealed to its authority 
for the truths they themselves announced and 
these too afterwards came to be regarded as 
Sruti, revealed Scripture, and were included in 
the sacred Canon, 



This tradition persevered in the Brahma- 
iias and continued to maintain itself in spite 
of the efforts of the ritualistic commentators, 
Yajnikas, to explain everything as myth and 
rite and the division made by the Pandits 
distinguishing the section of works, Karma- 
kanda, and the section of Knowledge, Jnana- 
kanda, identifying the former with the hymns 
and the latter with the TJpanishads. This 
drowning of the parts of Knowledge by the 
parts of ceremonial works was strongly criti- 
cised in one of the TJpanishads and in the 
Gita, but both look on the Veda as a Book of 
Knowledge. Even, the Sruti including both 
Veda and Upanishad was regarded as the 
supreme authority for spiritual knowledge and 
infallible. 

Is this all legend and moonshine, or a 
groundless and even nonsensical tradition ? 
Or is it the fact that there is only a scanty 
element of higher ideas in some later hymns 
which started this theory ? Did the writers 
of the Upanishads foist upon the Riks a 
meaning which was not there but read into it 
by their imagination or a fanciful interpreta- 
tion ? Modern European scholarship insists 
on having it so. And it has persuaded the 
mind of modern India. In favour of this view 
is the fact that the Rishis of the Veda were 
not only seers but singers and priests of sacri- 



fice, that their chants were written to be sung 
at public sacrifices and refer constantly to the 
customary ritual and seem to call for the 
outward objects of these ceremonies, wealth, 
prosperity, victory over enemies. Sayana, the 
great commentator; gives us a ritualistic and 
where necessary a tentatively mythical or 
historical sense to the Riks, very rarely does 
he put forward any higher meaning though 
sometimes he lets a higher sense come through 
or puts it as an alternative as if in despair of 
finding out some ritualistic or mythical inter- 
pretation. But still he does not reject the 
spiritual authority of- the Veda or deny that 
there is a higher truth contained in the Riks. 
This last development was left to our own 
times and popularised by occidental scholars. 

The European scholars took up the ritua- * 
listic tradition, but for the rest they dropped 
Sayana overboard and went on to make their 
own etymological explanation of the words, or 
build up their own conjectural meanings of the 
Vedic verses and gave a new presentation often 
arbitrary and imaginative. What they sought 
for in the Veda was the early history of India, 
its society, institutions, customs, a civilisation- 
picture of the times; They invented the theory 
based on the difference of languages of an 
Aryan invasion from the north, an invasion of 
a Dravidian India of which the Indians them- 



selves had no memory or tradition and of 
which there is no record in their epic or classical 
literature. The Vedie religion was in this 
account only a worship of Nature-Gods full of 
solar myths and consecrated by sacrifices and a 
sacrificial liturgy primitive enough in its ideas 
and contents, and it is these barbaric prayers 
that are the much vaunted, haloed and apo- 
theosized Veda. 

There can be no doubt that in the begin- 
ning there was a worship of the Powers of the 
physical world, the Sun, Moon, Heaven and 
Earth, Wind, Rain and Storm etc., the Sacred 
Rivers and a number of Gods who presided 
over the workings of Nature. That was the 
general aspect of the ancient worship in Greece, 
Rome, India and among other ancient peoples. 
But in all these countries these gods began to 
assume a higher, a psychological function ; 
Pallas Athene who may have been originally a 
Dawn- Goddess springing in flames from the 
head of Zeus, the Sky-God, Dyaus of the Veda, 
has in classical Greece a higher function and 
was identified by the Romans with their 
Minerva, the Goddess of learning and wisdom ; 
similarly, Saraswati, a river Goddess, becomes 
in India the goddess of wisdom, learning and 
the arts and crafts : all the Greek deities have 
undergone a change in this direction — Apollo, 
the Sun-God, has become a god of poetry and 


prophecy, Hephaestus the Fire-God a divine 
smith, god of labour. In India the process 
was arrested half-way, and the Vedic Gods 
developed their psychological functions but 
retained more fixedly their external character 
and for higher purposes gave place to a new 
pantheon. They had to give precedence to 
Piiranic deities who developed out of the early 
company but assumed larger cosmic functions, 
Vishnu, Rudra, Brahma — developing from the 
Vedic Brihaspati, or Brahmanaspati, — Shiva, 
Lakshmi, Durga. Thus in India the change in 
the gods was less complete, the earlier deities 
became the inferior divinities of the Puranic 
pantheon and this was largely due to the sur- 
vival of the Rig Veda in which their psycholo- 
gical and their external functions co-existed, 
and are both given a powerful emphasis ; there 
was no such early literary record to maintain 
the original features of the Gods of Greece and 
Rome, 

This change was evidently due to a cultural 
development in these early peoples who became 
progressively more mentalised and less en- 
grossed in the physical life as they advanced 
in civilisation and needed to read into their 
religion and their deities finer and subtler 
aspects which would support their more highly 
mentalised concepts and interests and find for 
them a true spiritual being or some celestial 



figure as their support and sanction. But the 
largest part in determining and deepening this 
inward turn must be attributed to the Mystics 
who had an enormous influence on these early 
civilisations; there was indeed almost every- 
where an age of the Mysteries in which men of 
a deeper knowledge and self-knowledge esta- 
blished. their practices, significant rites, symbols, 
secret lore within or on the border of the more 
primitive exterior religions. This took different 
forms in different countries ; in Greece there 
were the Orphic and Eleusinean Mysteries, in 
Egypt and Chaldea the priests and their occult 
lore and magic, in Persia the Magi, in India the 
Rishis. The preoccupation of the Mystics was 
with self-knowledge and a profounder world- 
knowledge ; they found out that in man there 
was a deeper self and inner being behind the 
surface of the outward physical man, which it 
was his highest business to discover and know. 
“ Know thyself '' was their great precept, just 
as in India to know the Self, the Atman 
became the great spiritual need, the highest 
thing for the human being. They found also a 
Truth, a Reality behind the outward aspects 
of the universe and to discover, follow, realise 
this Truth was their great aspiration. They 
discovered secrets and powers of Nature which 
were, not those of the physical world but which 
could bring occult mastery over the physical 


world and physical things and to systematise 
this occult knowledge and power was also one 
of their strong preoccupations. But all this 
could only be safely done by a difficult and 
careful training, discipline, purification of the 
nature; it could not be done by the ordinary 
man. If men entered into these things without 
a severe test and training it would be danger- 
ous to themselves and others ; this knowledge,, 
these powers could be misused, misinterpreted, 
turned from truth to falsehood, from good to 
evil. A strict secrecy was therefore maintained, 
the knowledge handed down behind a veil from 
master to disciple. A veil of symbols was 
created behind which these mysteries could 
shelter, formulas of speech also which could be 
understood by the initiated but were either 
not known by others or were taken by them 
in an outward sense which carefully, covered, 
their true meaning and secret. This was the 
substance of Mysticism everywhere. 

It has been the tradition in India from the 
earliest times that the Rishis, the poet-seers 
of the Veda, were men of this type, men with a 
great spiritual and occult knowledge not shared 
by ordinary human beings, men who handed 
down this knowledge and their powers by a 
secret initiation to their descendant and chosen 
disciples. It is a gratuitous assumption to sup- 
pose that this tradition was wholly unfounded, . 


a superstition that arose suddenly or slowly 
formed in a void, with nothing whatever to sup- 
port it ; some foundation there must have been 
however small or however swelled by legend and 
the accretions of centuries. But if it is true, then 
inevitably the poet-seers must have expressed 
something of their secret knowledge, their 
mystic lore in their writings and such an element 
must be present, however well-concealed by an 
occult language or behind a technique of sym- 
bols, and if it is there it must be to some extent 
discoverable. It is true that an antique lan- 
guage, obsolete words, — Yaska counts more 
than four hundred of which he did not know 
the meaning, — and often a difficult and out 
of date diction helped to obscure their 
meaning ; the loss of the sense of their symbols, 
the glossary of which they kept to themselves, 
made them unintelligible to later generations ; 
even in the time of the Upanishads the 
spiritual seekers of the age had to resort 
to initiation and meditation to penetrate 
into their secret knowledge, while the 
scholars afterwards were at sea and had to 
resort to conjecture and to concentrate on a 
mental interpretation or to explain by myths, 
by the legends of the Brahmanas themselves 
often symbolic and obscure. But still to make 
this discovery will be the sole way of getting 
at the true sense and the true value of the.. 


Veda. We must take seriously the hint of 
Yaska, accept the Rishi’s description of the 
Veda's contents as “seer-wisdoms, seer-words,” 
and look for whatever clue we can find to this 
ancient wisdom. Otherwise the Veda must 
remain for ever a sealed book ; grammarians, 
etymologists, scholastic conjectures will not 
open to us the sealed chamber. 

For it is a fact that the tradition of a 
secret meaning and a mystic wisdom couched 
in the Riks of the ancient Veda was as old 
as the Veda itself. The Vedic Rishis believed 
that their Mantras were inspired from higher 
hidden planes of consciousness and contained 
this secret knowledge. The words of the Veda 
could only be known in their true meaning by 
one who was himself a seer or mystic; from others 
the verses withheld their hidden knowledge. In 
one of Vamadeva’s hymns in the fourth 
Mandala (IV. 3. 16) the Rishi describes himself 
as one illumined expressing through his thought 
and speech words of guidance, “secret words”-— 
“wya vacamsi ’' — “ seer- wisdoms that utter 
their inner meaning to the seer ' '-kmyani kavaye 
nivacam. The Rishi Dirghatamas speaks of 
the Riks, the Mantras of the Veda, as exist- 
ing “ in a supreme ether, imperishable and 
immutable in which all the gods are seated,” 
and he adds “ one who knows not That what 
shall he do with the Rik ?” (I. 164. 39) 


He further alludes to four planes from which 
the speech issues, three of them hidden in the 
secrecy while the fourth is human, and from 
there comes the ordinary word ; but the word 
and thought of the Veda belongs to the higher 
planes (I. 164. 46). Elsewhere in the Riks the 
Vedic Word is described (X. 71) as that which 
is supreme and the topmost height of speech, 
the best and the most faultless. It is something 
that is hidden in secrecy and from there comes 
out and is manifested. It has entered into the 
truth-seers, the Rishis, and it is found by 
following the track of their speech. But all 
cannot enter into its secret meaning. Those 
who do not know the inner sense are as men 
who seeing see not, hearing hear not, only to 
one here and there the Word desiring him like 
a beautifully robed wife to a husband lays open 
her body. Others unable to drink steadily of 
the milk of the Word, the Vedic cow, move 
with it as with one that gives no milk, to him 
the Word is a tree without flowers or fruits. 
This is quite clear and precise ; it results 
from it beyond doubt that even then while the 
Rig Veda was being written the Riks were 
regarded as having a secret sense which was 
not open to all. There was an occult and 
spiritual knowledge in the sacred hymns and 
by this knowledge alone, it is said, one can 
know the truth and rise to a higher existence. 


X 


This belief was not a later tradition but held, 
probably, by all and evidently by some of the 
greatest Rishis such as Dirghatamas and 
Vamadeva. 

The tradition, then, was there and it was 
prolonged after the Vedic times. Yaska speaks 
of several schools of interpretation of the Veda. 
There was a sacrificial or ritualistic interpreta- 
tion, the historical or rather mythological ex- 
planation, an explanation by the grammarians 
and etymologists, by the logicians, a spiritual 
interpretation. Yaska himself declares that 
there is a triple knowledge and therefore a 
triple meaning of the Vedic hymns, a sacrificial 
or ritualistic knowledge, a knowledge of the 
gods and finally a spiritual knowledge ; but the 
last is the true sense and when one gets it the 
others drop or are cut away. It is this spiri- 
tual sense that saves and the rest is outward 
and subordinate. He says further that “ the 
Rishis saw the truth, the true law of things, 
directly by an inner vision ; V afterwards the 
knowledge and the inner sense of the Veda 
were almost lost and the Rishis who still knew 
had to save it by handing it down through 
initiation to disciples and at a last stage out- 
ward and mental means had to be used for 
finding the sense such as Nirukta and other 
Vedangas. But even then, he says, “ the true 
sense of the Veda can be recovered directly by 


meditation and tapasya,** those who can use 
these means need no outward aids for this 
knowledge. This also is sufficiently clear and 
positive. 

The tradition of a mystic element in the 
Veda as a source of Indian civilisation, its 
religion, its philosophy, its culture is more in 
consonance with historical fact than the Euro- 
pean scouting of this idea. The nineteenth 
century European scholarship writing in a 
period of materialistic rationalism regarded 
the history of the race as a development out of 
primitive barbarism or semi-barbarism, a crude 
social life and religion and a mass of super- 
stitions, by the growth of outward civilised insti- 
tutions, manners and habits through the deve- 
lopment of intellect and reason, art, philosophy 
and science and a clearer and sounder, more 
matter-of-fact intelligence. The ancient idea 
about the Veda could not fit into this picture ; 
it was regarded as rather a part of ancient 
superstitious ideas and a primitive error. But 
we can now form a more accurate idea of the 
development of the race. The ancient more 
primitive civilisations held in themselves the 
elements of the later growth but their early wise 
men were not scientists and philosophers or men 
of high intellectual reason but mystics and even 
mystery-men, occultists, religious seekers; they 
were seekers after a veiled truth behind things 


and not of an outward knowledge. The scien- 
tists and philosophers came afterwards ; they 
were preceded by the mystics and often like 
Pythagoras and Plato were to some extent 
mystics themselves or drew many of their ideas 
from the mystics. In India philosophy grew 
out of the seeking of the mystics and retained 
and developed their spiritual aims and kept 
something of their methods in later Indian 
spiritual discipline and Yoga. The Vedic tradi- 
tion, the fact of a mystical element in the Veda 
fits in perfectly with this historical truth and 
takes its place in the history of Indian culture. 
The tradition of the Veda as the bed-rock of 
Indian civilisation not merely a barbaric sacri- 
ficial liturgy — is more than a tradition, it is 
an actual fact of history. 

But even if an element of high spiritual 
knowledge, or passages full of high ideas were 
found in the hymns, it might be supposed that 
those are perhaps only a small factor, while the 
rest is a sacrificial liturgy, formulas of prayer 
and praise to the Gods meant to induce them 
to shower on the sacrificers material blessings 
such as plenty of cows, horses, fighting men, 
sons, food, wealth of all kinds, protection, vic- 
tory in battle, or to bring down rain from 
heaven, recover the sun from clouds or from 
the grip of Night, the free flowing of the seven 
rivers, recovery of cattle from the Dasyus (or 


tlie i)ravidians) and the other boons which oil 
the surface seem to be the object of this ritual 
worship. The Rishis would then be men with 
some spiritual or mystic knowledge but other- 
wise dominated by all the popular ideas proper 
to their times. These two elements they would 
then mix up intimately in their hymns and 
this would account at least in part for the obs- 
curity and the rather strange and sometimes 
grotesque jumble which the traditional inter- 
pretation offers us. But if on the other hand 
a considerable body of high thinking clearly 
appears, if there is a large mass of verses or 
whole hymns which admit only of a mystic 
character and significance, and if finally, the 
ritualistic and external details are found to 
take frequently the appearance of symbols such 
as were always used by the mystics, and if 
there are many clear indications, even some 
explicit statements in the hymns themselves 
of such a meaning, then all changes. We are 
in the presence of a great scripture of the 
mystics with a double significance, one exoteric 
the other esoteric, the symbols themselves have 
a meaning which makes them a part of the 
esoteric significance, an element in the secret 
teaching and knowledge. The whole of the 
Rig Veda, a small number of hymns perhaps 
excepted, becomes in . its inner sense such a 
Scripture. At the same time the exoteric 


sense need not be merely a mask ; the Riks 
may have been regarded by their authors as 
words of power, powerful not only for internal 
but for external things. A purely spiritual scrip- 
ture would concern itself with only spiritual 
significances, but the ancient mystics were also 
what we would call occultists, men who believed 
that by inner means outer as well as inner 
results could be produced, that thought and 
words could be so used as to bring about 
realisations of every kind, — ^in the phrase 
common in the Veda itself,— both the human 
and the divine. 

But where is this body of esoteric meaning 
in the Veda? It is only discoverable if we 
give a constant and straight-forward meaning 
to the words and formulas employed by the 
Rishis, especially to the key- words which bear 
as keystones the whole structure of their 
doctrine. One such word is the great word, 
Ritam, Truth ; Truth was the central object 
of the seeking of the mystics, a spiritual or 
inner Truth, a truth of ourselves, a truth of 
things, a truth of the world and of the gods, a 
truth behind all we are and all that things are. 
In the ritualistic interpretation this master 
word of the Vedic knowledge has been inter- 
preted in all kinds of senses according to 
the convenience or fancy of the interpre- 
ter, “truth”, “sacrifice”, “water”, “one who 


has gone", even /'food", not to speak of a 
number of other meanings; if we do that, 
there can be no certitude in our dealings 
with the Veda. But let us consistently give 
it the same master sense and a strange but 
clear result emerges. If we apply the same 
treatment to other standing terms of the 
Veda, if we give them their ordinary, natural 
and straight-forward meaning and give it 
constantly and consistently not monkeying 
about with their sense or turning them 
into purely ritualistic expressions, if we allow 
to certain important words, such as srdvas, 
kratu, the psychological meaning of which 
they are capable and which they undoubtedly 
bear in certain passages as when the Veda 
describes Agni as kratur hrdi, then this result 
becomes all the more clear, extended, pervasive. 
If in addition we follow the indications which 
abound, sometimes the explicit statement of 
the Rishis about the inner sense of their 
symbols, interpret in the same sense the 
significant legends and figures on which they 
constantly return, the conquest over Vritra 
and the battle with the Vritras,his powers, 
the recovery of the Sun, the Waters, the 
Cows, from the Panis or other Dasyus, the 
whole Rig Veda reveals itself as a body of 
doctrine and practice, esoteric, occult, spi- 
ritual, such as might have been given by the 


mystics in any ancient country but which 
actually survives for us only in the Veda. 
It is there deliberately hidden by a veil, but 
the veil is not so thick as we first imagine ; 
we have only to use our eyes and the veil 
vanishes * the body of the Word, the Truth 
stands out before us. 

Many of the lines, many whole hymns 
even of the Veda bear on their face a mystic 
meaning ; they are evidently an occult form of 
speech, have an inner meaning. When the 
seer speaks of Agni as ''the luminous guardian 
of the Truth shining out in his own home/’ 
or of Mitra and Varuna or other gods as "in 
touch with the Truth and making the Truth 
grow ” or as " born in the Truth,” these are 
words of a mystic poet, who is thinking of that 
inner Truth behind things of which the early 
sages were the seekers. He is not thinking of 
the Nature-Power presiding over the outer 
element of fire or of the fire of the ceremonial 
sacrifice. Or he speaks of Saraswati as one 
who impels the words of Truth and awakes to 
right thinkings or as one opulent with the 
thought : Saraswati awakes to consciousness or 
makes us conscious of the "Great Ocean and 
illumines all our thoughts.” It is surely not the 
River Goddess whom he is thus hymning but 
the Power, the River if you will, of inspiration, 
the word of the Truth,, bringing its light into 



our thoughts, building up iii us that Truth, an 
inner knowledge. The Gods constantly stand 
out in their psychological functions ; the sacri- 
fice is the outer symbol of an inner work, an 
inner interchange between the gods and men,— 
man giving what he has, the gods giving in 
return the horses of power, the herds of light, 
the heroes of Strength to be his retinue, win- 
ning for him victory in his battle with the 
hosts of Darkness, Vritras, Dasyus, Panis. 
When the Rishisays> ‘‘ Let us become conscious 
whether by the War-Horse or by the Word of 
a Strength beyond men”, his words have either 
a mystic significance or they have no coherent 
meaning at all. In the portions translated in 
this book we have many mystic verses and 
whole hymns which, however mystic, tear the 
veil off the outer sacrificial images covering the 
real sense of the Veda. “Thought”, says the 
Rishi, “has nourished for us human things in 
the Immortals, in the Great Heavens ; it is the 
milch-cow which milks of itself the wealth of 
many forms ” — the many kinds of wealth, cows, 
horses and the rest for which the sacrificer prays; 
evidently this is no material wealth, it is some- 
thing which Thought, the Thought embodied in 
the Mantra, can give and it is the result of the 
same Thought that nourishes our human things 
in the Immortals, in the Great Heavens. A pro- 
cess' of divinisation, and of a bringing down of 


great and luminous ticlies, treasures won from 
the Gods by the inner work of sacrifice, is hinted 
at in terms necessarily covert but still for 
one who knows how to read these secret words, 
ninyd, vacd,msi, sufficiently expressive, kavaye 
nivacand,. Again, Night and Dawn the eternal 
sisters are like joyful weaving women weaving 
the weft of our perfected works into the form 
of a sacrifice.’’ Again, words with a mystic 
form and meanmg, but there could hardly be 
a more positive statement of the psychological 
character of the Sacrifice, the real meaning of 
the Cow, of the riches sought for, the plenitudes 
of the Great Treasure. 

Under pressure of the necessity to mask 
their meaning with symbols and symbolic 
words — for secrecy must be observed — the 
Rishis resorted to fix double meanings, a device 
easily manageable in the Sanskrit language 
where one word often bears several different 
meanings, but not easy to render in an English 
translation and very often impossible. Thus 
the word for cow, go, meant also light or a ray 
of light ; this appears in the names of some of 
the Rishis, Gotama, most radiant, Gavisthira, 
steadfast in the Light. The cows of the Veda 
were the Herds of the Sun, familiar in Greek 
myth and mystery, the rays of the Sun of Truth 
and Light and Knowledge ; this meaning which 
comes out in some passages can be consistently 

xp; 



applied everywhere yielding a coherent vsense. 
The word ghrta means ghee or clarified butter 
and this was one of the chief elements of the 
sacrificial rite ; but could also mean light, 
from the root ghf to shine and it is used in this 
sense in many "passages. Thus the horses of 
Indra, the Lord of Heaven, are described as 
dripping with light, ghHa-snu ,* — it certainly 
does not mean that ghee dripped from them as 
they ran, although that seems to be the sense 
of the same epithet as applied to the grain of 
which Indra’s horses are invited to partake 
when they come to the sacrifice. Evidently 
this sense of light doubles with that of clarified 
butter in the symbolism of the sacrifice. The 
thought or the word expressing the thought is 
compared to pure clarified butter, expressions 
like dhiyam ghrtacim, the luminous thought or 
understanding occur. There is a curious 
passage in one of the hymns translated in this 
book calling on Fire as priest of the sacrifice to 
flood the offering with a mind pouring ghrita, 
ghftapyusU manasa and so manifest the 

* Sayana, though in several passages he takes ghrta in 
the sense of light, renders it here by ' water he seems 
to think that the divine horses were very tired and 
perspiring profusely I A Naturalistic interpreter might 
as well argue that as Indra is a God of the sky, the 
primitive poet might well believe that rain was the 
perspiration of Indra’s horses. 


Seats ("places, or planes the three heavens 
each of them and manifest the Gods.* But 
what is a ghee-pouring mind, and how by 
pouring ghee can a priest manifest the Gods 
and the triple heavens ? But admit the 
mystical and esoteric meaning and the sense 
becomes clear. What the Rishi means is 
a "mind pouring the light," a labour of the 
clarity of an enlightened or illumined mind ; 
it is not a human priest or a sacrificial fire, 
but the inner Flame, the mystic seer- will, 
kavi kratu, and that can certainly manifest 
by this process the Gods and the worlds 
and all planes of the being. The Rishis, it 
must be remembered, were seers as well as 
sages, they were men of vision who saw things 
in their meditation in images, often symbolic 
images which might precede or accompany an 
experience and put it in a concrete form, might 
predict or give an occult body to it : so it would 
be quite possible for him to see at once the 
inner experience and in image its symbolic 
happening, the flow of clarifying light and the 
priest god pouring this clarified butter on the 
inner self-offering which brought the ex- 
perience. This might seem strange to a Western 
mind, but to an Indian mind accustomed to 
the Indian tradition or capable of meditation 

*This is Sayana’s rendering of the passage and rises 
directly from the words. 



and occult vision it would be perfectly inteb 
ligible. The mystics were and normally are 
symbolists, they can even see all physical 
things and happenings as S5nnbols of inner 
truths and realities, even their outer selves, the 
outer happenings of their life and all around 
them. That would make their identifica- 
tion or else an association of the thing and its 
: symbol easy, its habit possible. 

Other standing words and symbols of the 
Veda invite a similar interpretation of their 
sense. As the Vedic “cow” is the symbol of 
light, so the Vedic “horse” is a symbol of power, 
spiritual strength, force of tapasya. When the 
Rishi asks Agni for a “horse-form cow-in-front 
gift ” he is not asking really for a number of 
horses forming a body of the gift with some 
cows walking in front, he is asking for a great 
body of spiritual power led by the light or, as 
we may translate it, “ with the Ray-Cow walk- 
ing in its front*.” As one hymn describes the 
recovery from the Panis of the mass of the rays 
( the cows, — the shining herds, gavyam ), so 
another hymn asks Agni for a mass or abun- 
dance or power of the horse — as'vyam. So too 
the Rishi asks sometimes for the heroes or 
fighting men as his retinue, sometimes in more 


^Compare the expression which describes the Aryan, 
the noble people as led by the light— agm. 


abstract language and without symbol for a 
complete hero-force — suviryam; sometimes he 
combines the symbol and the thing. So too the 
Rishis ask for a son or sons or offspring apatyam 
—as an element of the wealth for which they 
pray to the Gods, but here too an esoteric sense 
can be seen, for in certain passages the son born 
to us is clearly an image of some inner birth : 
Agni himself is our son, the child of our Works, 
the child who as the Universal Fire is the father 
of his fathers, and it is by setting the steps on 
things that have fair offspring that we create or 
discover a path to the higher world of Truth. 
Again, 'water' in the Veda is used as a 
symbol. It speaks "of the inconscient ocean, 
salilam apraketam, in which the Godhead is 
involved and out of which he is born by his 
greatness ; it speaks also of the great ocean — 
maho arms, the upper waters which, as one 
hymn says, Saraswati makes conscious for 
us or of which she makes us conscious by 
the ray of intuition — pracetayati ketuna. The 
seven rivers seem to be the rivers of Northern 
India but the Veda speaks of the seven Mighty 
Ones of Heaven who flow down from Heaven ; 
they are waters that know, knowers of the 
Truth— rtajna — and when they are released 
they discover for us the road to the great 
Heavens. So too Parasara speaks of Know- 
ledge and universal Life, " in the house of the 


waters’’ . Indra releases the rain by slaying 
Vritra, but this rain too is the rain of Heaven 
and sets the rivers Sowing. Thus the legend 
of the release of the waters which takes so 
large a place in the Veda puts on the aspect of 
a symbolic myth. Along with it comes the 
other symbolic legend of the discovery and 
rescue, from the dark cave in the mountain, of 
the Sun, the cows or herds of the Sun, or the 
Sun-world — svar—hy the Gods and the Angiras 
Eishis. The symbol of the Sun is constantly 
associated with the higher Light and the Truth : 
it is in the Truth concealed by an inferior 
Truth that are unyoked the horses of the Sun, 
it is the Sun in its highest light that is called 
upon in the great Gayatri Mantra to impel 
our thoughts. So too the enemies in the Veda 
are spoken of as robbers, dasyus, who steal the 
cows, or Vritras and are taken literally as human 
enemies in the ordinary interpretation, but 
Vritra is a demon who covers and holds back 
the Light and the waters and the Vritras are 
his forces fulfilling that function. The Dasyus, 
robbers or destroyers, are the powers of dark- 
ness, adversaries of the seekers of Light and 
the Truth. Always there are indications that 
lead us from the outward and exoteric to an 
inner and esoteric sense. 

In connection with the symbol of the Sun 
a notable and most significant verse in a hymn 





of the . fifth Mandala may here be mentioned; 
for it shows not only the profound mystic sym- 
belism of the Vedic poets, but also how the 
writers of the Upanishads understood the Rig . 
Veda and justifies their belief in the inspired 
knowledge of their forerunners. There is a 
Truth covered by a Truth, runs the Vedic 
passage, “ where they unyoke the horses of the 
Sun ; the ten hundreds stood together, there 
was That One; * I saw the greatest (best, most 
glorious) of the embodied gods Then mark 
how the seer of the Upanishad translates this 
thought or this mystic experience into his own 
later style, keeping the central symbol of the 
Sun but without any secrecy in the. sense. 
Thus runs the passage in the Upanishad, The 
face of the Truth is covered with a golden lid. 

0 Pushan, that remove for the vision of the 
law of the Truth.| O Pushan (fosterer), sole 
seer, O Yama, O Sun, O Child of the Father of 
beings, marshal and gather together thy rays ; 

1 see the Light which is that fairest (most aus- 
picious) form of thee ; he who is this Purusha, 
He am I. ” The golden lid is meant to be the 

or, That (the supreme Truth) was one, 
f or, it means, “ I saw the greatest (best) of the bodies 

of the gods ■ 

-for, for the law of the Truth, for vision, . . . 



s^ine as the inferior covering truth, rjam, 
spoken of in the Vedic verse; the ‘'best of 
the bodies of the Gods ” is equivalent to the 
“ fairest form of the Sun”, it is the supreme 
Light which is other and greater than all outer 
light ; the great formula of the Upanishad, 
“He am I”, corresponds to That One, tad 
ekam, of the Rig Vedic verse ; the “standing 
together of the ten hundreds ” ( the rays of the 
Sun, says Say ana, and that is evidently the 
meaning) is reproduced in the prayer to the 
Sun “to marshal and mass his rays” so that 
the supreme form may be seen. The Sun in 
both the passages, as constantly in the Veda 
and frequently in the Upanishad, is the God- 
head. of the supreme Truth and Knowledge 
and his rays are the light emanating from that 
supreme Truth and Knowledge. It is clear 
from this instance — and there are others — that 
the seer of the Upanishad had a truer sense of 
the meaning of the ancient Veda than the 
mediaeval ritualistic commentator with his 
gigantic learning, much truer than the modern 
and very different mind of the European 
scholars. 

There are certain psychological terms 
which have to be taken consistently in their 
true sense if we are to find the inner or 
esoteric meaning. Apart from the Truth, Ritam, 
we have to take always in the sense of 


''thought*^ the word which constantly 
recurs injhe hymns. This is the natural mean- 
ing of dhi which corresponds to the later word 
Buddhi ; it means thought, understanding, 
intelligence and in the plural ‘thoughts’, 
dUya^. It is given in the ordinary interpreta- 
tion all kinds of meanings ; “ water ”, ‘‘ work 
“ sacrifice ”, “ food ” etc. as well as Thought. 
But in our search we have to take it consis- 
tently in its ordinary and natural significance 
and see what is the result. The word “ ketu” 
means very ordinarily “ray ” but it also bears the 
meaning of intellect, judgment or an intellectual 
perception. If we compare the passages in the 
Veda in which it occurs we can come to the 
conclusion that it meant a ray of perception 
or intuition, as for instance, it is by the 
ray of intuition, ketuna, that Saraswati 
makes us conscious of the great waters ; that 
too probably is the meaning of the rays which 
come from the Supreme foundation above and 
are directed downwards ; these are the intui- 
tions of knowledge as the rays of the Sun of 
Truth and Light. The word kratu mesins ordi- 
narily work or sacrifice but it also naeans intelli- 
gence, power or resolution and especially the 
power of the intelligence that determines the 
work, the will. It is in this latter sense that 
we can interpret it in the esoteric rendering of 
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the Veda. Agni is a seer- will, kavi-kratu-, 
he is the “will in the heart'', kratu hrdi. 
Finally the word s'ravas which is constantly in 
use in the Veda means fame, it is also taken by 
the commentators in the sense of food, but 
these significances cannot be fitted in every- 
where and very ordinarily lack all point and 
apposite force. But s'ravas comes from the 
root sru to hear and is used in the sense of 
ear itself or of hymn or prayer — a sense which 
Sayana accepts—and from this we can infer 
that it means the “ thing heard or its result 
knowledge that comes to us through hearing. 
The Rishis speak of themselves as hearers of 
the Truth, satyasyutak, and the knowledge 
received by this hearing as Sruti. It is in this 
sense of inspiration or inspired knowledge that 
We can take it in the esoteric meaning of the 
Veda and we find that it fits in with a perfect 
appositeness ; thus when the Rishi speaks of 
s'rav^msi as being brought through upward and 
brought , through downward, this cannot be 
applied to food or fame but is perfectly appo- 
site and significant if he~ is speaking of inspi- 
rations which rise up to the Truth above or 
bring down the Truth to us. This is the 
method we can apply everywhere, but we can- 
not pursue the subject any further here. In the 
brief limits of this foreword these slight indica- 
tions_ must suffice.;., they are.^meant only to 
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give .the reader- an initial insight into; the 
esoteric method of interpretation of the Veda. 

But what then is the secret meaning, the 
esoteric sense, which emerges by this way 
of understanding the Veda ? It is what w^ 
would expect from the nature of the seeking 
of the mystics everywhere. It. is also as we 
should expect from the actual course of the 
development of Indian culture, an early form 
of the spiritual truth which found its culmina- 
tion in the Upanishads ; the secret knowledge 
of the Veda is the seed which is evolved later 
on into the Vedanta. The thought around 
which all is centred is the seeking after Truth, 
Light, Immortality; There is a Truth deeper and 
higher than the truth of outward existence, a 
Light greater and higher than the light of human 
understanding- which comes by revelation and 
Inspiration, an immortality towards . which' the 
soul has to rise. We have to find our way to; that, 
to get into touch with this Truth and Immorta- 
lity, sapanta riam amrtam* to be born into, the 
Truth, to grow in it, to ascend in spirit into 
the world of Truth and to live in it. To do so 
is to unite ourselves with the Godhead and ,to 
pass from mortality into immortality. This is 
the first and the central teaching of the Vedic 
mystics. The Platonists, developing ' their 
doctrine from the early mystics, held that' we 
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live in relation to two worlds, — a world of higher 
truth which might be called the spiritual world 
and that in which we live, the world of the 
embodied soul which is derived from the higher 
but also degraded from it into an inferior truth 
and inferior consciousness. The Vedic mystics 
held this doctrine in a more concrete and 
pragmatic form, for they had the experience of 
these two worlds. There is the inferior truth 
here of this world mixed as it is with much 
falsehood and error, anrtasya bhure^ *, and there 
is a world or home of Truth, sadanam Hasya^ 
the Truth, the Right, the Vast, satyam rtam 
brhat,l where all is Truth-conscious, rtacit I. 
There are many worlds between upto the triple 
heavens and their lights but this is the world 
of the highest Light — ^the world of the Sun of 
Truth, svar, or the Great Heaven. We have to 
find the path to this Great Heaven, the path of 
Truth, rtasya panthd,** bt dis it is sometimes 
called the way of the gods. This is the second 
mystic doctrine. The third is that our life is a 
battle between the powers .of Light and Truth, 
the Gods who are the Immortals and the powers 
of Darkness. These are spoken of under various 
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names as Vritra and Vritras, Vala and the Panis, 
the Dasyus and their kings. We have to 
call in the aid of the Gods to destroy the 
opposition of these powers of Darkness who 
conceal the Light from us or rob us of it, who 
obstruct the flowing of the streams of Truth, 
nasya dhmW), * the streams of Heaven and 
obstruct in every way the soul's ascent. We 
have to invoke the Gods by the inner sacrifice, 
and by the Word call them into us,— that is the 
specific power of the Mantra, — ^to offer to them 
the gifts of the sacrifice and by that giving 
secure their gifts, so that by this process we may 
build the way of our ascent to the goal. The 
elements of the outer sacrifice in the Veda are 
used as symbols of the inner sacrifice and self- 
ofiering ; we give what we are and what we have 
in order that the riches of the divine Truth and 
Light may descend into our life and become the 
elements of our inner birth into the Truth,— 
a right thinking, a right understanding, a right 
action must develop in us which is the thinking, 
impulsion and action of that higher Truth, 
rtasya presaf rtasya. dhiti,% and by this we . must 
build up ourselves in that Truth. Our sacrifice 
is a journey, a pilgrimage and a battle.,— a 
travel towards the Gods and we also make that 
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journey with Agni, tlie iiiner Flame, as our 
path-finder and leader. Our human things are 
raised up by the mystic Fire into the immortal 
being, into the Great Heaven, and the things 
divine come down into us. As the doctrine of ' 
the Rig Veda is the seed of the teaching of the 
Vedanta, so is its inner practice and discipline 
a seed of the later practice and discipline of 
Yoga. Finally, as the summit of the teaching 
of the Vedic mystics comes the' secret of the 
one Reality, ekam sat* or iad eka^f, which' 
became the central word of the Upanishads.' 
The Gods, the powers of Fight and Truth are 
powers and names of the One,, each God is 
himself all the Gods dr carries them in him : 
there is the one Truth, tat satyam,% and one 
bliss to which we must rise. But in the Veda 
this looks out still mostly from behind the 
veil. There is much else but this is the kernel 
of the doctrine. 

The interpretation I have put forward was 
set out at length in a series of articles with the 
title The Secret of the Veda ” in the monthly 
philosophical magazine, ‘‘ Arya”, some thirty 
years ago; written in serial form while still 
developing the theory and not quite complete in 
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its scope or composed on a preconceived and 
well-ordered plan it was not published in book- 
form and is therefore not yet available to the 
reading public. It was accompanied by a 
number of renderings of the hymns of the Rig 
Veda which were rather interpretations than 
translations and to these there was an intro- 
duction explanatory of the Doctrine of the 
Mystics”. Subsequently there was planned 
a complete translation of all the hymns to 
Agni in the ten Mandalas which kept close to 
the text ; the rendering of those hymns in the 
second and sixth Mandalas are now published 
in this book for the first time as well as a few 
from the first Mandala. But to establish on a 
scholastic basis the conclusions of the hypo- 
thesis it would have been necessary to prepare 
an edition of the Rig Veda or of a large part 
of it with a word by word construing in Sans- 
krit and English, notes explanatory of impor- 
tant points in the text and justifying the 
interpretation both of separate words and of 
whole verses and also elaborate appendices to 
fix firmly the rendering of key- words like rtam, 
s'ravas, kratu, ketu, etc. essential to the esoteric 
interpretation. This also was planned, but 
meanwhile greater preoccupations of a perma- 
nent nature intervened and no time was left to 
proceed with such a considerable undertaking. 
For the benefit of the reader of these transla- 



tions who might otherwise be at a loss, this 
foreword has been written and some passages 
from the unpublished ‘'Doctrine of the Mystics’" 
have been included. The text of the Veda has 
been given for use by those who can read the 
original Sanskrit. These translations however 
are not intended to be a scholastic work meant 
to justify a hypothesis ; the object of this 
publication is only to present them in a per- 
manent form for disciples and those who are 
inclined to see more in the Vedas than a super- 
ficial liturgy and would be interested in know- 
ing what might be the esoteric sense of this 
ancient Scripture. 

This is a literary and not a strictly literal 
translation. But a fidelity to the meaning, the 
sense of the words and the structure of the 
thought, has been preserved : in fact the 
method has been to start with a bare and 
scrupulously exact rendering of the actual 
language and adhere to that as the basis of 
the interpretation ; for it is only so that we 
can find out the actual thoughts of these 
ancient mystics. But any rendering of such 
great poetry as the hymns of the Rig Veda, 
magnificent in their colouring and images, 
noble and beautiful in rhythm, perfect in their 
diction, must, if it is not to be a merely dead 
scholastic work, bring at least a faint echo of 
their poetic force, — ^more cannot be done in a 


prose translation and in so different a language. 
The turn of phrase and the syntax of English and 
Vedic Sanskrit are poles asunder ; to achieve 
some sense of style and natural writing one 
has constantly to turn the concentrated speech 
of the Veda into a looser, more diluted English 
form. Another stumbling-block for the translator 
is the ubiquitous double entendre marking in one 
word the symbol and the thing symbolised, Ray 
and Cow, clear light of the mind and clarified 
butter, horses and spiritual power ; one has to 
invent phrases like the '' herds of the light ” 
or “ the shining herds ” or to use devices such 
as writing the word horse with a capital H to 
indicate that it is a symbolic horse that is 
meant and not the common physical animal ; 
but very often the symbol has to be dropped, 
or else the symbol has to be kept and the inner 
meaning left to be understood;* I have not 
always used the same phrase though always 
keeping the same sense, but varied the transla- 
tion according to the needs of the passage. 
Often I have been unable to find an adequate 
English word which will convey the full conno- 
tation or colour of the original text ; I have 
used two words instead of one or a phrase or 


* The Rishis sometimes seem to combine two different 
meanings in the same word; I have occasionally tried 
to render this double sense. 



resorted to some other device to give the exact 
and complete meaning. Besides, there is often 
a use of antique words or turns of language 
of which the sense is not really known and can 
only be conjectured or else different renderings 
are equally possible. In many passages I have 
had to leave a provisional rendering ; it was 
intended to keep the final decision on the point 
until the time when a more considerable body 
of the hymns had been translated and were 
ready for publication; but this time has not 
yet come. 

SRI AUROBINDO. 
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THE DOCTRINE OF THE MYSTICS 

( An excerpt from the Foreword to the Hymns of the Atris 
in the Ary a ) 

The image of this sacrifice is sometimes 
that of a journey or voyage ; for it travels, it 
ascends ; it has a goal— the vastness, the true 
existence, the light, the felicity — and it is called 
upon to discover and keep to the good, the 
straight and the happy path to the goal, the 
arduous yet joyful road of the Truth. It has 
to climb, led by the flaming strength of the 
divine will, from plateau to plateau as of a 
mountain, it has to cross as in a ship the 
waters of existence, traverse its rivers, over- 
come their deep pits and rapid currents; its 
aim is to arrive at the far-off ocean of light 
and infinity. 

And this is no easy or peaceful march ; it 
is for long seasons a fierce knd relentless battle. 
Constantly the Aryan man has to labour and 
to fight and conquer; he must be a tireless 
toiler and traveller and a stern warrior, he 
must force open and storm and sack city after 
city, win kingdom after kingdom, overthrow 
and tread down ruthlessly enemy after enemy. 
His whole progress is a warring of Gods and 
Titans, Gods and Giants, Indra and the P3rthon, 
Aryan and Dasyu. Aryan adversaries even he 
has to face in the open fiield; for old friends 
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and helpers turn into enemies ; the kings of 
Aryan states whom he would conquer and over- 
pass join themselves to the Dasyus and are 
leagued against him in supreme battle to 
prevent his free and utter passing on. 

But the Dasyu is the natural enemy. 
These dividers, plunderers, harmful powers, 
these Danavas, sons of the Mother of division, 
are spoken of by the Rishis under many gene- 
ral appellations. There are Rakshasas ; there 
are Eaters and Devourers, Wolves and Tearers; 
there are hurters and haters ; there are duali- 
sers ; there are confiners or censurers. But we 
are given also many specific names. Vritra, the 
Serpent, is the grand Adversary ; for he ob- 
structs with his coils of darkness all possibility 
of divine existence and divine action. And 
even when Vritra is slain by the light, fiercer 
enemies arise out of him. Sushna afflicts us 
with his impure and Tneffective force, Namuchi 
fights man by his weaknesses, and others too 
assail, each with his proper evil. Then there are 
Vala and the Panis, miser traffickers in the 
sense-Ufe, stealers and concealers of the higher 
Light audits illuminations, which they can only 
darken and misuse, — ^an impious host who 
are jealous of their store and will not offer 
sacrifice to the Gods. These and other persona- 
lities— they are much more than personifica- 
tions— of our ignorance, evil, weakness and 




many limitations make constant war upon 
man ; they encircle Mm from near or they 
shoot their arrows at him from afar or even 
dwell in his gated house in the place of the 
Gods and with their shapeless stammering 
mouths and their insufficient breath of force 
mar his self-expression. They must be ex- 
pelled, overpowered, slain, thrust down into 
their nether darkness by the aid of the mighty 
and helpful deities. 

The Vedic deities are names, powers, perso- 
nalities of the universal Godhead and they 
represent each some essential puissance of the 
Divine Being. They manifest the cosmos and 
are manifest in it. Children of Light, Sons of 
the Infinite, they recognise in the soul of man 
their brother and ally and desire to help and 
increase him by themselves increasing in him 
so as to possess his world with their light, 
strength and beauty. The Gods call man to a 
-divine companionship and alliance ; they 
attract and uplift him to their luminous frater- 
nity, invite his aid and ofier theirs against the 
Sons of Darkness and Division. Man in return 
calls the Gods to his sacrifice, offers to them 
his swiftnesses and his strengths, his clarities 
and his sweetnesses, — milk and butter of the 
shining Cow, distilled juices of the Plant of 
Joy, the Horse of the Sacrifice, the cake and 
the wine, the grain for the God-Mind's radi- 


xx3ax 



ant coursers. He receives them into his being 
and their gifts into his life, increases them by 
the hymns and the wine and forms perfectly— 
as a smith forges iron, says the Veda— their 
great and luminous godheads. 

All this Vedic imagery is easy to understand 
when once we have the key, but it must not 
be mistaken for mere imagery. The Gods are 
not simply poetical personifications of abstract 
ideas or of psychological and physical functions 
of Nature. To the Vedic seers they are living 
realities ; the vicissitudes of the human soul 
represent a cosmic struggle not merely of 
principles and tendencies but of the cosmic 
Powers which support and embody them. 
These are the Gods and the Demons. On the 
world-stage and in the individual soul the same 
real drama with the same personages is enacted. 

To what gods shall the sacrifice be offered ? 
Who shall be invoked to manifest and protect 
in the human being this increasing godhead? 

Agni first, for without him the sacrificial 
flame cannot burn on the altar of the soul. That 
flame of Agni is the seven-tongued power of the 
Will, a Force of God instinct with Know- 
ledge. This conscious and forceful will is the 
immortal guest in our mortality, a pure priest 
and a divine worker, the mediator between 


earth and heaven. It carries what we ofier 
to the higher Powers and brings back in 
return their force and light and joy into our 
humanity. 

Indra, the Puissant next, who is the power 
of pure Existence self-manifested as the Divine 
Mind. As Agni is one pole of Force instinct 
with knowledge that sends its current upward 
from earth to heaven, so Indra is the other 
pole of Light instinct with force which descends 
from heaven to earth. He comes down into 
our world as the Hero with the shining horses 
and slays darkness and division with his 
lightnings, pours down the life-giving heavenly 
waters, finds in the trace of the hound, 
Intuition, the lost or hidden illuminations, 
makes the Sun of Truth mount high in the 
heaven of our mentality. 

Surya, the Sun, is the master of that 
supreme Truth, — ^truth of being, truth of know- 
ledge, truth of process and act and movement 
and functioning. He is therefore the creator 
or rather the manif ester of all things — for 
creation is out-bringing, expression by the Truth 
and Will — and the father, fosterer, enlightener 
of our souls. The illuminations we seek are the 
herds of this Sun who comes to us in the track 
of the divine Dawn and releases and reveals in 
us night-hidden world after world up to the 
highest Beatitude. 


Of that beatitude Soma is the represen- 
tative deity. The wine of his ecstasy is con- 
cealed in the growths of earth, in the waters 
of existence; even here in our physical being 
are his immortalising juices and they have to 
be pressed out and offered to all the gods; 
for in that strength these shall increase and 
conquer. 

Each of these primary deities has others 
associated with him who fulfil functions that 
arise from his own. For if the truth of Surya 
is to be established firmly in our mortal nature, 
there are previous conditions that are indis- 
pensable; a vast purity and clear wideness 
destructive of all sin and crooked falsehood, — 
and this is Varuna ; a luminous power of love 
and comprehension leading and forming into 
harmony all our thoughts, acts and impulses, — 
this is Mitra; an immortal puissance of clear- 
discerning aspiration and endeavour, — ^this is 
Aryaman; a happy spontaneity of the right 
enjoyment of all things dispelling the evil dream 
of sin and error and suffering, — this is Bhaga. 
These four are powers of the Truth of Surya. 

For the whole bliss of Soma to be esta- 
blished perfectly in our nature a happy and 
enlightened and unmaimed condition of mind, 
vitality and body are necessary. This condi- 
tion is given to us by the twin Aswins ; wedded 
to the daughter of Light, drinkers of honey. 


bringers of perfect satisfactions, healers of maim 
and malady they occupy our parts of know- 
ledge and parts of action and prepare our 
mental, vital and physical being for an easy 
and victorious ascension. 

Indra, the Divine Mind, as the shaper of 
mental forms has for his assistants, his artisans, 
the Ribhus, human powers who by the work 
of sacrifice and their brilliant ascension to the 
high dwelling-place of the Sun have attained 
to immortality and help mankind to repeat 
their achievement. They shape by the mind 
Indra’s horses, the chariot of the Aswins, the 
weapons of the Gods, all the means of the 
journey and the battle. But as giver of the 
Light of Truth and as Vritra-slayer Indra is 
aided by the Maruts, who are powers of will 
and nervous or vital Force that have attained 
to the light of thought and the voice of self- 
expression. They are behind all thought and 
speech as its impellers and they battle towards 
the Light, Truth and Bliss of the supreme 
Consciousness. 

There are also female energies; for the 
Deva is both Male and Female and the gods 
also are either activising souls or passively 
executive and methodising energies. Aditi, 
infinite Mother of the Gods, comes first ; and 
there are besides five powers of the Truth- 
consciousness, — Mahi or Bharati, the vast 



Word that brings : us all things out of the 
divine source ; Ila the strong primal word of 
the Truth who gives us its active vision ; 
Saraswati, its streaming current and the word 
of its inspiration; Sarama, the Intuition, 
hound of heaven who descends into the cavern 
of . , the subconscient and finds there the com 
eealed illuminations ; Dakshina, whose func- 
tion is to discern rightly, dispose the action 
and the offering and distribute in the sacrifice 
to each godhead its portion. Each god, too, 
has his female energy. 

All this action and struggle and ascension 
is supported by Heaven our Father and Earth 
our Mother, Parents of the Gods, who sustain 
respectively the purely mental and psychic 
and the physical consciousness. Their large 
and free scope is the condition of our achieve- 
ment, Vayu, master of life, links them to- 
gether by the mid-air, the region of vital force. 
And there are other deities, — Parjanya, giver 
of the rain of heaven ; Dadhikravan, the divine 
war-horse, a power of Agni ; the mystic Dragon 
of the Foundations ; Trita Aptya who on the 
third plane of existence consummates our 
triple being ; and more besides. 

The development of all these godheads is 
necessary to our perfection. And that perfection 
must be attained on all our levels, — in the 
wideness of earth, pur^physical being and 


xniv 



consciousness ; in the full force of vital speed 
and action and enjoyment and nervous vibra- 
tion, typified as the Horse which must be 
brought forward to upbear our endeavour ; in 
the perfect gladness of the heart of emotion 
and a brilliant heat and clarity of the mind 
throughout our intellectual and psychical being ; 
in the coming of the supramental Light, the 
Dawn and the Sun and the shining Mother of 
the herds, to transform all our existence ; for 
so comes to us the possession of the Truth, by 
the Truth the admirable surge of the Bliss, in 
the Bliss infinite Consciousness of absolute being. 

Three great Gods, origin of the Puranic 
Trinity, largest puissances of the suprenae 
Godhead, make possible this development and 
upward evolution ; they support in its grand 
lines and fundamental energies all these 
complexities of the cosmos. Brahmanaspati is 
the Creator ; by the word, by his cry he creates 
— that is to say he expresses, he brings out all 
existence and conscious knowledge and move- 
ment of life and eventual forms from the 
darkness of the Inconscient . Rudra, the Violent 
and Merciful, the Mighty One, presides over 
the struggle of life to affirm itself ; he is the 
armed, wrathful and beneficent Power of God 
who lifts forcibly the creation upward, smites 
all that opposes, scourges all that errs and 
resists, heals all that is wounded and suffers 





and complains and submits. Vishnu of the 
vast pervading motion holds in his triple stride 
all these worlds ; it is he that makes a wide 
room for the action of Indra in our limited 
mortality ; it is by him and with him that we 
rise into his highest seats where we find waiting 
for us the Friend, the Beloved, the Beatific 
Godhead. 

Our earth shaped out of the dark incon- 
scient ocean of existence lifts its high forma- 
tions and ascending peaks heavenward ; heaven 
of mind has its own formations, clouds that give 
out their lightnings and their waters of life ; the 
streams of the clarity and the honey ascend out 
of the subconscient ocean below and seek the 
superconscient ocean above; and from above 
that ocean sends downward its rivers of the light 
and truth and bliss even into our physical being. 
Thus in images of physical Nature the Vedic 
poets sing the hymn of our spiritual ascension. 

That ascension has already been effected 
by the Ancients, the human forefathers, and 
the spirit of these great Ancestors still assist 
their offspring ; for the new dawns repeat the 
old and lean forward in light to join the dawns 
of the future. Kanwa, Kutsa, Atri, Kakshiwan, 
Gotama, Sunahsepa have become types of certain 
spiritual victories which tend to be constantly 
repeated in the experience of humanity. The 
seven sages, the Angirasas, are waiting still and 


always, ready to chant the word, to rend the 
cavern, to find the lost herds, to recover the 
hidden Sun. Thus the soul is a battlefield full 
of helpers and hurters, friends and enemies. 
All this lives, teems, is personal, is conscious, 
is active. We create for ourselves by the 
sacrifice and by the word shining seers, heroes 
to fight for us, children of our works. The 
Rishis and the Gods find for us our luminous 
herds ; the Ribhus fashion by the mind the 
chariots of the gods and their horses and their 
shining weapons. Our life is a horse that 
neighing and galloping bears us onward and 
upward ; its forces are swift-hoofed steeds, the 
liberated powers of the mind are wide- winging 
birds ; this mental being or this soul is the 
upsoaring Swan or the Falcon that breaks out 
from a hundred iron walls and wrests from the 
jealous guardians of felicity the wine of the 
Soma. Every shining godward Thought that 
arises from the secret abysses of the heart is a 
priest and a creator and chants a divine hymn 
of luminous realisation and puissant fulfilment. 
We seek for the shining gold of the Truth ; 
we lust after a heavenly treasure. 

The soul of man is a world full of beings, 
a kingdom in which armies clash to help or 
hinder a supreme conquest, a house where the 
gods are our guests and which the demons strive 
to possess ; the fullness of its energies and wide- 





ness of its being make a seat of sacrifice spread, ‘ 
arranged and purified for a celestial session, 

Sucli are some of the principal images of the 
Veda and a very brief and insufficient outline of 
the teaching of the Forefathers. So understood 
the Rig Veda ceases to be an obscure, confused 
and barbarous hymnal ; it becomes the high- 
aspiring Song of Humanity; its chants are 
episodes of the lyrical epic of the soul in its 
immortal ascension. 

This at least ; what more there may be in 
the Veda of ancient science, lost knowledge, 
old psycho-physical tradition remains yet to 
be discovered. 
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GRITSAMADA 


MANDALA II 

I 

O Fire, thou art born with thy lights, flaming 
out on us in thy effulgence ; thou art born from 
the waters and around the stone, thou art born 
from the forests and born from the plants of the 
earth. Pure art thou in thy birth, 0 Master of 
man and his race, 

O Fire, thine are the call and the offering, 
thine the purification and the order of the sacri- 
fice, thine the lustration ; thou art the fire-bringer 
for the seeker of the Truth. The annunciation is 
thine, thou becomest the pilgrim-rite : * thou art 
the priest of the Word and the master of the house 
in our home. 

O Fire, thou art Indra the Bull of all that are 
and thou art wide-moving § Vishnu, one to be 
worshipped with obeisance. O Master of the 
Word, thou art Brahma, the finder of the Riches : 
O Fire who sustainest each and all, closely thou 
Gompanionest the Goddess of the many thoughts.f 

*or, thou art the priest of the pilgrim-rite : 

§or, wide-sung 

for, the Goddess tenant of the city. 
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O Fire, thou art Varuna the king who holds 
in his hands the law of all workings and thou art 
Mitra the potent and desirable Godhead. Thou 
art Aryaman, master of beings, with whom is 
complete enjoying; O Godhead, thou art Ansha 
who gives us our portion in the winning of the 
knowledge. 


0 Fire, thou art Twashtri and fashionest 
fullness of force for thy worshipper; thine, O 
friendly Light, are the goddess-Energies and all 
oneness of natural kind. Thou art the swift 
galloper and lavishest good power of the Horse; 
thou art the host of the gods and great is the 
multitude of thy riches. 


O Fire, thou art Rudra, the mighty one of the 
great Heaven and thou art the army of the Life- 
Gods and hast power over all that fills desire. 
Thou journeyest with dawn-red winds to bear 
thee and thine is the house of bliss; thou art 
Pushan and thou guardest with thyself thy 
worshippers. 


O Fire, to one who makes ready and sufficient 
his works thou art the giver of the treasure ; thou 
art divine Savitri and a founder of the ecstasy. 
O Master of man, thou art Bhaga and hast power 
for the riches; thou art the guardian in the house 
for one who worships thee with his works. 


5 





4" =(] 


[a." 1 


^ sji fe# faia^ i 

^ n?Ji% 3 «i?tif6r TO ^ R® ii<;ii 


fia?fafsfii4^^f am 5i«ii l 
3 gm »nfe Jf^s^qgi; 3 Wl |^; ilWi^; ll^ll 


?anit 5Rg?i% ^5t9( pat w iRft i 

f^ ’ffR2)3 54 qprafa; ii?c|i 


iaw ^ fl^i ^n^at fn^t i 

5#5!i ?ta%flife 54 P5I agq^ wiS5i'tll??ll 


M. II ] 


GRITSAMADA 


[S. I 

O Fire, men turn to thee the master of the 
human being in his house ; thee they crown, the 
king perfect in knowledge. O strong force of Fire, 
thou masterest all things ; thou mo vest to the 
thousands and the hundreds and the tens. 


O Fire, men worship thee with their sacrifices 
as a father and thee that thou mayst be their 
brother by their achievement of works when thou' 
illuminest the body with thy light. Thou be- 
comest a son to the man who worships thee; 
thou art his blissful friend and guardest him from 
the violence of the adversary. 


O Fire, thou art the craftsman Ribhu, near 
to us and to be worshipped with obeisance of sur- 
render; thou hast mastery over the store of the 
plenitude and the riches. All thy wide shining of 
light and onward burning is for the gift of the 
treasure ; thou art our instructor in wisdom and 
our builder of sacrifice. 


O Divine Fire, thou art Aditi, the indivisible 
Mother to the giver of the sacrifice ; thou art Bha- 
rati, voice of the offering, and thougrowest by the 
word. Thou art Ila of the hundred winters wise 
to discern ; O Master of the Treasure, thou art 
Saraswati who slays the python adversary. 
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[S.I 

O Fire, when thou art well borne by us thou 
becomest the supreme growth and expansion of 
our being, all glory and beauty are in thy desirable 
hue and thy perfect vision. O Vastness, thou 
art the plenitude that carries us to the end of our 
way ; thou art a multitude of riches spread out 
on every side. 

O Fire, the sons of the indivisible Mother 
made thee their mouth, the pure Gods made 
thee their tongue; O Seer, they who are ever 
close to our giving are constant to thee in the 
rites of the Path ; the Gods eat in thee the 
offering 'cast before them. 

O Fire, all the Gods, the Immortals unhurtful 
to man, eat in thee and by thy mouth the offer- 
ing cast before them; by thee mortal men taste 
of the libation. Pure art thou born, a child of 
the growths of the earth. 

0 Fire that hast come to perfect birth, thou 
art with the Gods and thou frontest them in thy 
might and thou exceedest them too, 0 God, when 
here the satisfying fullness of thee becomes all- 
pervading in its greatness along both the conti- 
nents, Earth and Heaven. 

When to those who chant thee, the luminous 
Wise Ones set free thy gift, O Fire, the wealth in 
whose front the Ray-Cow walks and its form is 
the Horse, thou leadest us on and deadest them 
to a world of greater riches. Strong with the 
strength of the heroes, may we voice the Vast in 
the coming of knowledge. 
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Make the Fire that knows all things born to 
grow by your sacrifice ; worship him with thy 
offering and thy body and thy speech. Worship 
in his kindling Fire with whom are his strong 
delights, the male of the sun-world, the Priest of 
the Call, the inhabitant of Heaven* who sits at 
the chariot yoke in our battles. 

The Nights and the Dawns have lowed to 
thee as the milch-cows low towards a calf in their 
lairs of rest. O Fire of many blessings, thou art 
the traveller of Heaven through the ages of man 
and thou shinest self-gathered through his nights.t 

The Gods have sent into the foundation of 
the middle world this great worker and pilgrim 
of earth and of heaven, whom we must know, 
like our chariot of white-flaming light, Fire whom 
we must voice with our lauds like a friend in the 
peoples. 

They have set in the crookedness, set pouring 
his rain like gold in the beauty of his light, f in 
the middle world and in his own home, the guar- 
dian of the dappled mother who awakens us to 
knowledge with his eyes of vision, the protector 
of our path along either birth. 


*or, who dwells in the Light 

for, self-gathered thou illuminest his nights. 

|or, like a thing of delight in his shining beauty, 





’i] 


[«.o '1 


9 ftai lift ag l^%a Pri i 

iwiaig #1 sig umii 


3!j a: f3^ ifaaia sjn |5?n ijg^ ^ H^H 

gi ^ 313 iiat gi; aifeoft ^ ^ ara f^ai siqt # i 
Riat ?naraf3at 3?ion irfa g^figad ^ fagg: ii'sii 


3 faia aqat qwi sig ^ at^gg^or aigai i 
ft3lpRf3%q: ^qsqqt 331 fclI'l{af«R313?;i3^ ll<ill 


gai at 3i^ 3t#5 gs? iMita aigai i 
gnai aiai qtia ga^ftafot ne|i 



M. II ] GRITSAMADA [ S. II 

Let Fire be the priest of your call, let his 
presence be around every pilgrim-rite ; this is he 
whom men crown with the word and the offering. 
He shall play in his growing fires wearing his tiara 
of golden light ; like heaven with its stars he 
shall give us knowledge of our steps along both 
the continent- worlds. 

O Fire, opulently kindling for our peace, let 
thy light arise in us and bring its gift of riches. 
Make Earth and Heaven ways for our happy 
journeying and the offerings of man a means for 
the coming of the Gods. 

O Fire, give us the vast possessions, the 
thousandfold riches ; open to inspiration like 
gates the plenitude; make Earth and Heaven 
turned to the Beyond by the Word. The Dawns 
have broken into splendour as if there shone the 
brilliant world of the Sun. 

Kindled in the procession of the beautiful 
Dawns, he shall break into roseate splendour like 
the world of the Sun. O Fire, making effective 
the pilgrim-rite by man's voices of offering, thou 
art the King of the peoples and the Guest delight- 
ful to the human being. 

O pristine Fire, even thus the Thought has 
nourished our human things in the immortals, in 
the great Heavens. The Thought is our milch- 
cow, of herself she milks for the doer of works in 
his battles and in his speed to the journey the 
many forms and the hundreds of the Treasure. 
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O Fire, let us conquer a hero-strength by the 
War-Horse, or let us awake to knowledge beyond 
men by the Word;^f let our light shine out in the 
Five Nations high and inviolable like the world of 
the Sun. 

Awake, Q forceful Fire, one to be voiced by 
our lauds ; for thou art he in whom the luminous 
seers come to perfect birth and speed on their 
way. 0 Fire, thou art the sacrifice and to thee 
the Horses of swiftness come there where thou 
shinest with light in the eternal son and in thy 
own home. 

O Fire, 0 God who knowest all things born, 
may we both abide in thy peace those who hymn 
thee and the luminous seers. Be forceful for the 
opulence of the Treasure with the multitude of 
its riches and its many delights and its issue and 
the offspring of the Treasure. 

When to those who hymn thee the luminous 
Wise set free, O Fire, the gift in whose front the 
Ray-Cow walks and whose form is the Horse, 
thou leadest us on and leadest them to a world 
of greater riches. Strong with the strength of 
the Heroes may we voice the Vast in the coming 
of the knowledge. 


*or, wake in ourselves a strength of heroes beyond men’s 
scope by the power of the War-Horse or by the Word; 
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III 


The Fire that was set inward in the earth 
is kindled and has arisen fronting all the worlds. 
He has arisen the purifying Flame, the priest 
of the call, the wise of understanding, the 
Ancient of Days. To-day let the Fire in the 
fullness of his powers, a god to the gods do 
sacrifice . 

Fire who voices the godhead, shines 
revealing the planes, each and each; high of ray 
he reveals, each and each, the triple heavens by 
his greatness. Let him flood the oblation with a 
mind that diffuses the light and manifest the 
gods on the head of the sacrifice. 

O Fire, aspired to by our mind, putting 
forth to-day thy power do sacrifice to the 
gods, O thou who wast of old before aught 
that is human. Bring to us the unfallen host 
of the Life-Gods ; and you, O Powers, sacrifice 
to Indra where he sits on the seat of our 
altar. ; 

O Godhead, strewn is the seat on this 
altar, the hero-guarded seat that ever grows, 
the seat well-packed for the riches^ anointed 
with the Light. O all Gods, sit on this altar- 
seat, sons of the indivisible Mother, princes 
of the treasure, kings of sacrifice. 


*or, made strong to bear for the riches. 
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May the divine Doors swing open, wide 
to our call, easy of approach with our prostra- 
tions of surrender; may they stretch wide 
opening into vastnesses, the imperishable Doors 
purifying the glorious and heroic kind. 


Milch- cows, good milkers, pouring out on us 
may Night and Dawn, the eternal and equal 
sisters, come like weaving women full of glad- 
ness, weaving out the weft that is spun, the 
weft of our perfected works into a shape of 
sacrifice. 


The two divine Priests of the call, 
the first, the full in wisdom and stature, offer 
by the illumining Word the straight things 
in us ; sacrificing to the Gods in season, they 
reveal them in light in the navel of the Earth 
and on the three peaks of Heaven. 

May Saraswati effecting our thought and 
goddess Ha and Bharati who carries all to their 
goal, the three goddesses, sit on our altar-seat 
and guard by the self-law of things our gapless 
house of refuge. 
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Soon there is born a Hero of golden-red 
form, an aspirant to the Godheads, a mighty 
bringer of riches and founder of our growth to 
wideness. Let the Maker of forms loosen the 
knot of the navel in us, let him set free the 
issue of our works; then let him walk on the 
way of the Gods.* 

The Plant is with us streaming out the 
Wine. Fire speeds the oblation by our thoughts. 
Let the divine Achiever of works, understand- 
ing, lead the offering triply revealedt in his 
light on its way to the Godheads. 

I pour on him the running light ; for the 
light is his native lair, he is lodged in the light, 
the light is his plane. According to thy self- 
nature, bring the Gods and fill them with rap- 
ture. O Male of the herd, carry to them our 
offering blessed § with Swaha. 


*or, let the way of the Gods come to us. 
f or, triply anointed 
§or, made into Swaha. 
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IV 

I call to you the Fire with his strong 
delights and his splendours of light, Fire who 
strips all sin frona us, the guest of the peoples. 
He becomes like a supporting friend, he 
becomes the God who knows all things born in 
the man with whom are the Gods.^' 

The Bhrigus worshipping in the session of 
the Waters set him a twofold Light in the peo- 
ples of Man. May he master all planes prevail- 
ing vastly, Fire the traveller of the Gods with 
his rapid horses. 

As men who would settle in a home bring 
into it a beloved friend, the Gods have set the 
Fire in these human peoples. Let him illumine 
the desire of the billowing nights, let him be 
one full of discerning mind in the house for 
the giver of sacrifice. 

Delightful is his growth as if one’s own 
increase, rapturous is his vision as he gallops 
burning on his way. He darts about his tongue 
mid the growths of the forest and tosses his 
mane like a chariot courser. 

When my thoughts enjoying him chant 
his mightiness, he shapes hue of kind as if to 
our desire. He awakes to knowledge in men 
that have the ecstasy by the rich diversity of 
his light; old and outworn he grows young 
again and again. 

* or, in all from men to the Gods. 
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Like one who thirsts he lifts his light on 
the forests ; ^his roar is like the cry of waters 
on their path, he neighs like a chariot war- 
horse. Black is his trail, burning his heat ; 
he is full of rapture and awakes to knowledge : 
he is like Father Heaven smiling with his starry 
spaces. 


He starts on his journey to burn through 
all wide earth and moves like a beast that 
wanders at will and has no keeper Fire with 
his blazing light and his black affliction assails 
the dry trunks with his heat as if he tasted the 
vastness. 


Now in our mind's return on thy former 
safeguarding, our thought has been spoken in 
the third session of the knowledge. 0 Fire, 
give us the treasure with its children ; give us 
a vast and opulent plenitude where the heroes 
assemble. 


To the luminous Wise Ones and to him who 
voices thee, O Fire, be the founder of their 
growth and expansion, that the Gritsamadas 
strong with the strength of the Heroes and 
overcoming the hostile forces may conquer 
the higher worlds by thy force and take 
delight of t the secret inner spaces. 
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GRITSAMAPA 


M. Il] 


V 


[s. V 


A conscious Priest of the call is born to us; 
a father is born to his fathers for their safe- 
guard. May we avail to achieve by sacrifice the 
wealth that is for the victor,* and to rein the 
Horse of swiftness. 

The seven rays are extended in this leader 
of sacrifice ; there is a divine eighth that carries 
with it the human. The Priest of the purification 
takes possession of § That All. 

When a man has firmly established this 
Fire, he echoes the Words of knowledge and 
comes to That|: for he embraces all seer- 
wisdoms as the rim surrounds a wheel. 

Pure, the Priest of the annunciation 
is born along with the pure will. The man 
who knows the laws of his workings that are 
steadfast for ever, climbs them one by one 
like branches. 


* or, the wealth that has to be conquered, 
§ or, travels to ( reaches ), 
t or, and comes to know ; 
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M. Il] GRITSAMADA [S. V 

The milch-cows come to and cleave to the 
hue of Light ^ of this Priest of the lustration, 
the Sisters who have gone once and again to 
that Supreme over the three §. 

When the sister of the Mother comes to 
him bringing the yield of the Light; the Priest 
of the pilgrim-sacrifice rejoices in her advent 
as a field of barley revels in the rain. 

Himself for his own confirming let the 
priest of the rite create the priest ; let us take 
joy of the laud and the sacrifice, for then it is 
complete t, what we have given. + 

Even as one who has the knowledge let 
him work out the rite for all the lords of the 
sacrifice. On thee, O Fire, is this sacrifice that 
we have made. 

^ or, the hue of kind 

§ the fourth world, Turiyam above the three, so called 
in the Rigveda Turiyam swid. 
t or, for then it is complete, we have moved (on the way), 
I or, let us take full joy of the laud and the sacrifice; for 
we have given. 
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VI 


[s. VI 


O Fire, mayst thou rejoice in the fuel I 
bring thee, rejoice in my session of sacrifice. 
Deeply lend ear to my words. 


O Fire, who art brought to perfect birth, 
Child of Energy, Impeller of the Horse, we 
would worship thee with this oblation, we 
would worship thee with this Word well-spoken. 


We would wait with our Words on thy joy 
in the Word ; 0 Treasure-giver, we would wait 
on the seeker of the Treasure. Let us serve 
thee, all whose desire is thy service. 


O Wealth-Lord, Wealth-giver, awake, a 
seer and a Master of Treasures ; put away from 
us the things that are hostile. 


For us O Fire, the Rain of Heaven around 
us ! for us O Fire, the wealth immovable#, 
for us O Fire, the impulsions that bring their 
thousands. 


* or, free from all littleness, 
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M. II] GRITSAMADA [S. VI 

0 Messenger, O youngest Power, come at 
our word for him who aspires to thee and 
craves for thy safeguard; arrive, 0 Priest of 
the call, strong for sacrifice. 

O Fire, O seer, thou mo vest within having 
knowledge of both the Births;^ thou art like 
a messenger from a friendly people, f 

Come with thy knowledge, 0 Conscious 
Fire, and fill us ; perform the unbroken order 
of the sacrifice. Take thy seat on the sacred 
grass of our altar. 


* or, as one who has knowledge between both births ; 
t or, like a friendly universal messenger. 
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M. Il] 

VII 

0 Fire, 0 Youngest Power! Fire of the 
Bringers, Prince of the Treasure, bring to us 
a wealth, the best, made all of light and 
packed with our many desires. 

Let not the Force that wars against us 
master the God and the mortal ;t carry us 
beyond that hostile power. 

And so by thee may we plunge and pass 
beyond all hostile forces as through streams of 
rushing water. 

0 cleansing Fire, thou art pure and ador- 
able ; vast is the beauty of thy light fed with 
the charities. 

O Fire of the Bringers, thou art called hyt 
our bulls and our heifers and by our eight- 
footed Kine.§ 

This is the eater of the Tree for whom is 
poured the running butter of the Light; this 
is the Desirable, the ancient. Priest of the call, 
the Wonderful, the son of Force. 


t or, agaiiast us, God and mortal, overmaster us; 

I or, fed with ■ 

§ or, by our bulls and by our barren and pregnant kine. 
Ashtapadi literally eight-footed. 
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GRITSAMADA 


[S. VIIl 


M. Il] 

VIII 

As if to replenish! him chant now the 
chariots of Fire and his yokings, Fire the lavish 
and glorious Godhead. 

He brings his perfect leading to the man 
who has given ; he is invulnerable and wears 
out with wounds the foe. Fair is the front of 
him fed with the offerings. 

He is voiced in his glory and beauty at 
dusk and dawn in our homes. Never impaired 
is the law of his working. 

He shines rich with diverse lustres like 
the heavens of the Sun f in his illumining splen- 
dour, shines wide with his ray, putting forth 
on us a revealing light with his ageless fires. 

Our words have made the Fire to grow, 
made the Traveller to grow in the way of 
self-empire; he holds in himself all glory and 
beauty. 

May we cleave to the safeguardings of the 
Fire and Soma and Indra and of the Gods, 
meeting with no hurt overcome those that are 
embattled against us. 


§ or, as one seeking for plenitude 
for, like the Sun 









^ fiai ft?i5R5^'it I 

aiSESsistainl^lfeS: egW: 3lfj^; ||?|| 


3 »n IW ifStclI I 

315^ ’i>!f: iRii 


^ q?% 5i;qKil^ f|i^q #1^ ?ISR^ I 

3 q 53 lift 3fit^ m\ 


38 



GRITSAMADA 


M. ;Il] 


IX 


[S. IX 


The priest of the call has taken his seat in 
the house of his priesthood; he is ablaze with 
light and vivid in radiance, he is full of know- 
ledge and perfect in judgement. He has a mind 
of wisdom whose workings are invincible and is 
most rich in treasures : Fire with his tongue of 
purity is a bringer of the thousand. 

Thou art the Messenger, thou art our pro- 
tector who takest us to the other side ; 0 Bull 
of the herds, thou art our leader on the way 
to a world of greater riches. For the shaping 
of the Son and the building of the bodies* 
awake in thy light, a guardian, and turn not 
from thy work, O Fire. 

May we worship thee in thy supreme 
Birth, 0 Fire; may we worship thee with our 
chants in the world of thy lower session ; I 
adore with sacrifice thy native lair from which 
thou hast arisen. The offerings have been cast 
into thee when thou wert kindled and ablaze. 


or, in the olfspring of the son of our bodies 





\] 




|%I ^CUfJ^pf 3Joftf| j 

'O 

nfe #oii ^ *t^3i ll«ll 


#t iw siRot’^ ff^ # mi ihii 


^5(15^%^ ## at# WI ^T snq^Si ^fe I 
SI?S# JTtqi get H: qtW |fip 115,11 


40 



M. II] GRITSAMADA [S. IX 

0 Fire, be strong for sacrifice, do worship 
with my oblation; swiftly voice my thought 
towards the gift of the Treasure. For thou art 
the wealth-master who hast power over the 
riches, thou art the thinker of the brilliant 
Word.,. V : .v 

Both kinds of wealth are thine, O potent 
Godhead and because thou art born from day 
to day, neither can waste and perish. O Fire, 
make thy adorer one full of possessions; make 
him a master of the Treasure and of wealth 
rich in progeny. ■ 

0 Fire, shine forth with this forced of 
thine in us, one perfect in knowledge, one 
who worships the Gods and 'is strong for 
sacrifice. Be our indomitable guardian and 
our protector to . take us to the other side; 
flame ’ in us with thy light, flame in us 
with thy opulence. 


* or, form 
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[s. X 


Fire is to us as our first father and to him 
must rise our call when he is kindled by man 
in the seat of his aspiration. He puts on glory 
and beauty like a robe; he is our Horse of 
swiftness full of inspiration to be groomed by 
us, he is the immortal wide in knowledge. 


May Fire in the rich diversity of his lights, 
the immortal wide in knowledge, hearken to my 
cry in all its words. Two tawny horses bear 
him or two that are red or ruddy in glow : Oh, 
one widely borne has been created. 


They have given him birth in one laid 
supine who with happy delivery bore him; the 
Fire became a child in mothers of many forms. 
This thinker and knower by the greatness of 
his lights dwells* even in the destroying Night 
unenveloped by the darkness. 


I anoint the Fire with my oblation of 
light, where he dwells fronting all the worlds; 
wide in his horizontal expansion and vast, he 
is most open and manifest by all he has fed on, 
seen in the impetuosity of his force.! 


* or, shines 

I or, in the violence of his rapture. 
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GRITSAMADA 


M. II] 


[S. X 


I anoint him where he moves fronting all 
things on every side; let him rejoice in That 
with a mind* that withholds not the riches. 
None can touch the body of the Fire where he 
plays in his desire of the hues of light f in his 
strong and glorious beauty. 

Mayst thou take knowledge of thy portion 
putting forth thy force with thy supreme 
flame; may we speak as the thinking human 
being with thee for Messenger. I am one who 
would conquer the Treasure and I call to the 
Fire with my power of speech and my flame 
of offering, Fire in whom is no insufficiency 
and he brings to us the touch of the sweetness. § 


* or, with a mind without the will to injure, 
f or, with his desire-waking hue 
§ or, he fills us with the wine of sweetness. 
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BHARADWAJA 


MANDALA VI 

I 

0 potent Fire, thon wert the first thinker of 
this thought and the priest of the call. O Male, 
thou hast created everywhere around thee a force 
invulnerable to overpower every force. 

And now strong for sacrifice, thou hast taken 
thy session in the seat of aspiration, one aspired to, 
a flamen of the call, an imparter of the impulse. 
Men, building the godheads have grown conscious 
of thee, the chief and first, and followed to a 
mighty treasure. 

In thee awake, they followed after the 
Treasure as in the wake of one who walks on a 
path with many possessions, in the wake of the 
vast glowing-visioned embodied Fire that casts 
its light always and for ever. 

Travellers with surrender to the plane of the 
godhead, seekers of inspired knowledge, they won 
an inviolate inspiration, they held the sacrificial 
Names and had delight in thy happy vision. 

The peoples increase thee on the earth; both 
kinds of riches of men increase thee. O Fire, our 
pilot through the battle, thou art the deliverer of 
whom we must know, ever a father and mother 
to human beings. 
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M. VI] BHARADWAJA [S. I 

Dear and servable is this Fire in men ; a 
rapturous priest of the call has taken up his session, 
strong for sacrifice. Pressing the knee may we 
come , to thee with obeisance of surrender when 
thou flamest alight in the house. 

O Fire, we desire thee, the god to whom 
must rise our cry, we the right thinkers, the 
seekers of bliss, the builders of the godheads. 0 
Fire, shining with light thou deadest men through 
the vast luminous world of heaven. - 

To the seer, the Master of creatures who rules 
over the eternal generations of peoples, the Smiter, 
the Bull of those that see, the mover to the 
journey beyond who drives us, the purifying 
Flame, the Power in the sacrifice, Fire the Regent 
of the Treasures ! 

O Fire, the mortal has done his sacrifice and 
achieved his labour who has worked out the gift 
of the oblation with the fuel of thy flame and 
wholly learned the way of the offering by his 
prostrations of surrender ; he lives in thy guard 
and holds in himself all desirable things. 

O Fire, O son of Force, may we offer to thy 
greatness that which is great, worshipping thee 
with the obeisance and the fuel and the offering, 
the altar and the word and the utterance. For 
we would work and strive in thy happy right ^ ^ ^ 

thinking, 0 Fire. 
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O thou who art filled with inspiration and 
a passer of barriers, O thou who hast extended 
earth and heaven by the wideness of thy light and 
thy inspired discoveries of knowledge, shine wider 
yet in us with thy large and solid and opulent 
amassings, 0 Fire. 

O Prince of Riches, fix always in us that in 
which are the Gods, settle here many herds for 
the begotten son. In us may there be the happy 
things of true inspiration and the multitude of 
the large impulsions from which evil is far. 

0 King, O Fire, let me enjoy by thee and 
thy princehood of the riches many riches in many 
ways; for, O Fire of many blessings, there are 
many treasures for thy worshipper in thee, the 
King. 
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■M. Vl] BHARAPWAJA [-S. 11 

II 

O Fire, thou travellest like a friend to the glory 
where is our home. O wide-seeing Prince of the 
Treasure, thou nurturest our inspiration and our 
growth. 

Men who see aspire to thee with the word 
and the sacrifice. To thee comes the all-seeing 
Horse that crosses the mid-world, the Horse that 
no wolf tears. 

The Men of Heaven with a single joy set thee 
alight to be the eye of intuition of the sacrifice 
when this human being, this seeker of bliss, casts 
his offering in the pilgrim Rite. 

The mortal should grow in riches who 
achieves The work by the Thought for thee, the 
great giver; he is in the keeping of the Vast 
Heaven and crosses beyond the hostile powers and 
their evil. 

O Fire, when mortal man arrives by the fuel 
of thy flame to the way of the oblation and the 
sharpening of thy intensities, he increases his 
branching house, his house of the hundred of life. 

The smoke from thy blaze journeys and in 
heaven is outstretched brilliant-white. O purify- 
ing Fire, thou shines t with a flame like the light 
of the sun. 
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M. ViJ BHARADWAJA [S. II 

Now art thou here in men, one to be aspired 
to and a beloved guest ; for thou art like one 
deiighful and adorable in tTie city and as if our 
son and a traveller of the triple world. 

0 Fire, thou art driven by the will in our 
gated house like a horse apt for our work; thou 
art by thy nature like a far-spreading mansion 
and like a galloper of winding ways and a little 
child. 

0 Fire, thou art like a beast in thy pasture 
and devourest even the unfallen things; the 
lustres of thy blaze tear to pieces the woodlands, 0 
ageless Flame. 

0 Fire, thou comest a priest of the call into 
the house of men that do the Rite of the Path. 
Make us complete in the treasure, O Master of 
men I O Angiras flame-seer, rejoice in our oblation. 

O Fire, 0 friendly Light, O Godhead, turn to 
the Godheads, mayst thou speak for us the true 
thought of Earth and Heaven ; move to the peace 
and the happy abode and the men of Heaven. 
Let us pass beyond the foe and the sin and the 
stumbling; let us pass beyond these things, pass 
in thy keeping through them safe. 
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M. VI] BHARABWAJA [ S. Ill 

III 

The mortal who longs for the Godhead shall 
take up his home with thee, O Fire, he is born 
into the Truth and a guardian of the Truth and 
comes to thy wide Light, — he in whom thou 
being Varuna takest with Mitra a common delight 
and thou guardest that mortal, O God, by thy 
casting away from him of evil. 

He has sacrificed with sacrifices, he has 
achieved his labour by his works, he has given to 
the Fire whose boons grew ever in opulence. 
And so there befalls him not the turning away 
of the Glorious Ones; evil comes not to him nor 
the insolence of the adversary. 

Faultless is thy seeing like the sun’s ; terrible 
marches thy thought when blazing with light 
thou neighest aloud like a force of battle. This 
Fire was born in the pleasant woodland and is a 
rapturous dweller somewhere in the night. 

Fiery-sharp is his march and great his body, 
— he is like a horse that eats and champs with 
his mouth: he casts his tongue like an axe to 
every side, like a smelter he melts the log that he 
burns. 

He sets like an archer his shaft for the shoot- 
ing, he sharpens his powers of light like an edge 
of steel. He is the traveller of the night with 
rich rapid movements; he has thighs of swift 
motion and is like a bird that settles on a tree. 
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M. VI ] BHARADWAJA [ S. Ill 

This friendly Light is like a singer of the 
word and clothes himself with the Rays, he 
rhapsodises with his flame. This is the shining 
One who journeys by night and by day to the 
Gods, the shining Immortal who journeys through 
the day to the Gods. 

The cry of him is like the voice of ordaining 
Heaven;* he is the shining Bull that bellows 
aloud in the growths of the forest. He goes with 
his light and his race and his running and fills 
Earth and Heaven with his riches ,* they are like 
wives happy in their spouse. 

He flashes like the lightning with his own 
proper strength, his own founding and helpful 
illuminations. As if heaven’s craftsman he has 
fashioned the army of the Life-Gods and lightens 
ablaze in his exultant speed. 


* Or, the cry of him in his worship of sacrifice is like the 
voice of Heaven ; 
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IV 

O Son of Force, 0 priest of the call, even as 
always in man’s forming of the godhead thou 
sacrificest with his sacrifices, sacrifice so for us to 
the gods to-day, O Fire, an equal power to equal 
powers, one who desires to the gods who desire. 

He is wide in his light like a seer of the Day; 
he is the one we must know and founds an ador- 
able joy. In him is universal life, he is the 
Immortal in mortals; he is the Waker in the 
Dawn, our Guest, the Godhead who knows all 
births that are. 

The heavens seem to praise his giant might ; 
he is robed in lustre and brilliant like the Sun. 
Ageless the purifying Fire moves abroad and cuts 
down even the ancient things of the Devourer,* 

0 Son, thou art the speaker, thy food is thy 
seat; Fire from his very birth has made his food 
the field of his race. O Strength-getter, found 
strength in us ! Thou conquerest like a king and 
thy dwelling is within, there where there comes 
not any render. 


* Or, the enjoyer 
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M. VI ] BHARADWAJA [ S. IV 

He eats liis food and sharpens his sword of 
defence ; he is like the Life-God a master of king- 
doms and passes beyond the nights. 0 Fire, 
may we pierce through the foe, O thou who 
breakest like a galloping steed all that battle 
against thy appointings, hurting around thee our 
hurters as they fall upon us. 

O Fire, thou art like the Sun with thy 
splendid illuminations and hast wide extended 
Earth and Heaven with thy light. Smeared 
with lustre,* rich in brilliance he shepherds away 
the darkness and like a son of the desire of the 
Gods rushes onward in his march. 

We have chosen thee most rapturous with 
the flaming lights of thy illuminations ; O Fire, 
hear for us that which is great. O Godhead of 
Fire, the most strong Gods fill thee like Indra 
with might and like the Life-God with riches. 

0 Fire, thou journeyest happily to the 
treasures by paths where the wolf rends not, and 
carriest us beyond all evils. These high things 
thou givest to the luminous wise ; thou lavishest 
the bliss on him who voices thee with the word. 
May we revel in rapture, strong with the strength 
of the Heroes, living a hundred winters. 


*Or, annointed with light. 
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M. VI] 


BHARADWAJA 

V 


fs. V 


I call to you by my thoughts, Fire, the 
youngest of the gods in whose words is no bale, 
the Youth, the Son of Force. He is a mind of 
the knowledge free from all that hurts ; his gifts 
are many and he journeys to the riches where 
all boons are. 

O Priest of the call, priest with thy many 
flame-forces*, in the night and in the light the 
Lords of sacrifice cast on thee their treasures. 
As in earth are founded all the worlds, they 
founded all happinesses in the purifying Fire. 

Thou art the Ancient of Days and hast 
taken thy seat in these peoples and becomest by 
the will their charioteer of desirable things. 
O Conscient, O thou who knowest all births 
that are, thouwalkest wide for thy worshipper 
in unbroken order to the Treasures. 

0 Fire, O friendly Light, O most burning 
Power, the enemy who is hidden and would 
destroy us, the enemy who is within us and would 
conquer, leap fiery-forceful with thy affliction 
of flame and consume him with thy male and 
ageless fires. 


*Or, forms of flame, 
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M. Vl] BHARADWAJA [S. V 

When man gives to thee with the sacrifice 
and the fuel and with his spoken words and his 
chants of illumination, he becomes, O Immortal, 
O Son of force, a mind of knowledge among mor- 
tals and shines with the riches and inspiration 
and light. 

Missioned create that swiftly, 0 Fire. Force 
is thine, resist with thy force our conf routers. 
When revealed by thy lights, thou art formulated 
by our words, rejoice in the far-sounding thought 
of thy adorer. 

0 Fire, may we possess in thy guard that high 
desire, — ^possess, O Lord of the treasures, that 
Treasure and its heroes, possess replenishing thee 
thy plenitude, possess, O ageless Fire, Thy ageless 
light. 
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M. VI] 


BHA^ABWAJA 

VI 


[S. VI 


Man turns with a new sacrifice to the Son of 
Force when he desires the Way and the guard. 
He arrives in his journeyings to the heavenly 
priest of the call, the priest shining with light, but 
black is his march through the forests he tears. 

He grows white and thunderous, he stands in 
a luminous world ; he is most young with his impe- 
rishable clamouring fires. This is he that makes 
pure and is full of his multitudes and, even as he 
devours, goes after the things that are many, the 
things that are wide. 

O Fire, thy lights range wind-impelled on 
every side, pure as thou art pure. Many things 
they violate and break in their rashness and enjoy 
the forests of their pleasure, heavenly lights, 
seers of the ninefold-ray. 

O Fire of the burning purities, pure and 
flaming-bright are these thy horses that loosed to 
the gallop raze the earth. Then wide is thy wan- 
dering and its light shines far as it drives them up 
to the dappled Mother’s heights. 
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M. Vl ] BHAR4PWAJA [S. VI 

Then the tongue of the Bull leaps constantly 
like the thunderbolt loosed of the God who fights 
for the herds of the Light. The destruction of 
Fire is like the charge of a hero; he is terrible and 
irresistible, he hews the forests asunder. 

Thou hast spread out the earthly speed-ranges 
by thy light and the violence of thy mighty 
scourge. Repel by thy forceful powers all dan- 
gerous things; turn to conquer those who would 
conquer us, shatter our conf routers. 

0 rich in thy brilliances, Fire with thy mani- 
fold luminous mights, rivet to us the rich and 
various treasure, most richly diverse, that awakens 
us to knowledge and founds our expanding growth. 
O delightful God, to him who voices thee with 
delightful words the vast delightful wealth and its 
many hero-keepers! 
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M. VI] BHARABWAJA [S. VII 

VII 

Head of heaven and traveller of the earth a 
universal Power was born to us in the Truth, a 
Guest of men, a seer and absolute King; the 
Gods brought to birth universal Fire and made 
him in the mouth a vessel of the oblation. 

All they together came to him, a navel knot 
of sacrifice, a house of riches, a mighty point of 
call in the battle. Charioteer of the Works of 
the way, eye of intuition of the sacrifice, the Gods 
brought to birth the universal Godhead. 

0 Fire, from thee is born the Seer, the Horse 
and of thee are the Heroes whose might overcomes 
the adversary. O King, O universal Power, found 
in us the desirable treasures. 

0 Immortal, all the Gods come together to 
thee in thy birth as to a new-born child. O uni- 
versal Power, they travelled to immortality by 
the works of thy will when thou leapedst alight 
from the Father and Mother. 
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M. Vl] BHAllA.t)WAJA [S.Ytl 

O Fire, universal Godhead, none could do 
violence to the laws of thy mighty workings 
because even in thy birth in the lap of the Father 
and the Mother thou hast discovered the light of 
intuition of the Days in manifested things*. 

The heights of heaven were measured into 
form by the eye of this universal Force, they 
were shaped by the intuition of the Immortal. 
All the worlds are upon his head ; the seven far- 
flowing rivers climbed from him like branches. 

The Universal mighty of will measured into 
form the kingdom of middle space ; a Seer, he 
shaped the luminous planes of Heaven. He has 
spread around us all these worlds ; he is the guar- 
dian of immortality and its indomitable defender. 


or, in all sorts of knowledge. 
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M. VI] BHAEADWAJA [ S. Vlli 

VIII 

Now have I spoken aloud the force of the 
brilliant Male who fills the world, the discoveries 
ol knowledge of the god who knows all things 
that are. A new and pure and beautiful thought 
is streaming like sacramental wine to Fire, the 
universal Godhead. 

Fire is the guardian of the laws of all work- 
ings and he kept safe the laws of his action and 
motion even in the moment of his birth in the 
supreme ether. The Universal mighty of will 
measured into shape the middle world and 
touched heaven with his greatness. 

The Wonderful, the Friend propped up earth 
and heaven and made the darkness a disappering 
thing by the Light. He rolled out the two minds 
like skins ; the Universal assumed every mascu- 
line might. 

The Great Ones seized him in the lap of the 
waters and the Peoples came to the King with 
whom is the illumining Word. Messenger of the 
luminous Sun, Life that expands in the Mother 
brought Fire the universal Godhead from the 
supreme Beyond. 
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M. VI] BHARADWAJA [ S. VIII 

Found for those who from age to age speak 
the word that is new, the word that is a discovery 
of knowledge, O Fire, their glorious treasure; but 
cut him in twain who is a voice . of evil, cast him 
low by thy force of light like a tree with the 
thunderbolt, imperishable* king. 

O Fire, uphold in our masters of the treasure 
their indestructiblet hero force and unbending 
might of battle. O universal Fire, may we by 
thy safe keepings conquer the plenitude of the 
hundreds and the plenitude of the thousands. 

0 our impeller, t holder of the triple session, 
shield our luminous seers with thy indomitable 
guardian fires. Keep safe, O Fire, the army of 
those who have given, O Universal, hearing our 
hymn to thee deliver to its forward march. 


* or, ageless f or unaging | or, O doer of sacrifice, 
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M. VI] BHARADWAJA [S. IX 

IX 

A day that is black and a day that is argent 
bright, two worlds revolve in their different paths 
by forces that we must know. Fire, the universal 
Godhead, like a king that comes to birth has 
thrust the Darknesses down by the Light, 

I know not the woof, I know not the warp, 
nor what is this web that they weave moving to 
and fro in the field of their motion and labour. 
There are secrets that must be told and of some- 
one the son speaks them here, one highest beyond 
through his father lower than he. 

He knows the warp, he knows the woof, he 
tells in their time the things that must be spoken. 
This is the guardian of immortality who wakes to 
the knowledge of these things; walking here below 
he is one highest beyond who sees through another. 

This is the pristine priest of the call, behold 
him I this is the immortal Light in mortals. This 
is he that is born and grows with a body and is 
the Immortal seated and steadfast for ever. 
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M. VI ] 


bhAradwaja 


[S. IX 


An immortal Light set inward for seeing, a 
swiftest mind within in men that walk on the way. 
All the Gods with a single mind, a common 
intuition, move aright in their divergent paths 
towards the one Will. 

My ears range wide to hear and wide my eyes 
to see, wide this Light that is set in the heart; 
wide walks my mind and I set my thought afar ; 
something there is that I shall speak ; something 
that now I shall think. 

All the gods were in awe of thee when thou 
stoodest in the darkness and bowed down before 
thee, 0 Fire. May the Universal Godhead keep 
us that we may be safe, may the Immortal keep 
us that we may be safe. 
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M. VI] BHARADWAJA [S. X 

X -■ 

When the pilgrim-rite moves on its way, set 
in your front the divine ecstatic Fire, place him 
in front by your words, the Flame of the good 
riddance*: he is the Knower of all things born ; his 
light shines wide and he shall make easy for us 
the progressions of the sacrifice. 

O Fire, kindled by man’s fires, priest of the 
call who comest with thy light, priest of the many 
flame-armies, hearken to the anthem our thoughts 
strain out pure to the godhead like pure clarified 
butter, § even asMamata chanted to him her paeon. 

He among mortals is fed on inspiration, the 
illumined who gives with his word to the Fire, the 
seer whom the Fire of the brilliant illuminations, 
settles by his luminous safeguardings in the 
conquest of the Pen where are the herds of the 
Light. 

* The word Suvrikti correspoiicis to the Katharsis of the 
Greek mystics— -the clearance, I’iddance or rejection of all 
perilous and impure stuff from the consciousness. It is Agni 
Pavaka, the purifying Fire who brings to us this riddance or 
purification, “Suvrikti”. 

§Here we have the clue to the symbol of the “clarified butter” 
in the sacrifice; like the others it is used in its double 
meaning, “clarified butter” or, as we may say, “the light- 
offering”. 
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M. Vl] BHARADWAJA [S. X 

Fire of the blackened trail in his very birth 
has filled wide earth and heaven with his far-seeing- 
light. Now has Fire that makes pure been seen 
by his bright flame even through much darkness 
of the billowing Night. 

Found, 0 Fire, for us and the masters of 
plenty by thy safe guardings packed with the 
plenitudes a treasure of richly brilliant kinds ; for 
these are they who surpass all others in their 
opulence and inspiration and hero-mights. 

O Fire, yearn to the sacrifice that the bringer 
of the offering casts to thee; found the rapture. 
Hold firm in the Bharadwajas the perfect 
purification; guard them in their seizing of the 
riches of the quest. 

Scatter all hostile things, increase the 
revealing Word. May we revel in the rapture, 
strong with strength of the Heroes, living a 
hundred winters. 
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M. VI] BHARADVFAJA [S. XI 

XI 

Missioned and strong to sacrifice, offer 
the sacrifice, Priest of the call; 0 Fire, put 
away from us as if by the applied force of the 
Life-gods all that opposes. Turn in their paths 
towards our offering Mitra and Varuna and 
the twin Lords of the journey and Earth and 
Heaven. 

To us thou art our priest of the invocation, 
harmless and perfect in ecstasy ; thou art the 
god within in mortals that makes the dis- 
coveries of knowledge; thou art the carrier with 
the burning mouth, with the purifying flame 
of oblation. O Fire, worship with sacrifice thy 
own body. 

In thee the understanding is full of riches 
and it desires the gods, the divine births, that 
the word may be spoken and the sacrifice 
done, when the singer, the sage, wisest of the 
Angiras chants his honey-rhythm in the rite. 

He has leaped into radiance and is wise 
of heart and wide of light ; 0 Fire, sacrifice 
to the largeness of Earth and Heaven. All the 
five peoples lavish the oblation with obeisance 
of surrender and anoint as the living being, 
Fire the bringer of their satisfactions. 
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M. VI] BHARADWAJA [S. XI 

When the sacred grass has been plucked 
with prostration of surrender to the Fire, when 
the ladle of the purification full of the light- 
offering- has been set to its labour, when the 
home has been reached in the house of Earth 
and the sacrifice lodged like an eye in the sun, — 

O Son of Force, O Fire, kindling with 
the gods thy fires. Priest of the call, priest 
with thy many flame-armies, dispense to us the 
Treasures ; shining with light let us charge 
beyond the sin and the struggle. 
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M. VI] BHARADWAJA [S, XII 

XII 

In the midmost of the gated house Fire, 
the Priest of the call, the King of the sacred 
seat and the whip of swiftness, to sacrifice 
to Earth and Heaven 1 This is the Son of 
Force in whom is the Truth ; he stretches out 
from afar with his light like the sun. 

When a man sacrifices in thee, 0 King, 
O Lord of sacrifice, when he does well his 
works in the wise and understanding Fire like 
Heaven in its all-forming labour, triple thy 
session; thy speed is as if of a deliverer, when 
thou comest to give the sacrifice whose offer- 
ings are man's human fullnesses. 

A splendour in the forest, most brilliant- 
forceful is the speed of his journeying; he 
is like a whip on the path and ever he grows 
and blazes. He is like a smelter who does 
hurt to none ; he is the Immortal who wakes 
of himself to knowledge : he cannot be turned 
from his way mid the growths of the earth. 
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I M; VI]- BHAKAE>m|A^ XH 

Fire, the knower of all things born, is 
1 hymned by our pseons in the house as if in one 

j that walks on the way. He feeds on the Tree 

I and conquers by our will like a war--h(|fse ; this 

shining Bull is adored by us with sacrifice like 
a father'" ; - . ■ ' ‘ 

And now his splendours chant aloud and 
he hews with ease and walks along the wide- 
• ness of the earth. He is rapid in his race 

: and in a moment is loosed speeding to the 

gallop: he is like a thief that runs; his light 
is seen beyond the desert places. 

O War-horse, us from the bondage deliver, 
kindling, 0 Fire, with all thy fires; for thou 
travellest to the Riches and scatterest the 
forces of affliction and sorrow. May we revel 
in the rapture, strong with the strength of the 
! Heroes, living a hundred winters. 
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M. VI] BHARADWljA [S, XIII 

XIII 

O ielicitous Fire, of thee are all felicities 
and they grow wide from thee like branches 
from a tree. For quickly come, in the piercing 
of the Python adversary the Riches and the 
desirable plenty and the Rain of Heaven and 
the flowing of the Waters. 

Thou art Bhaga of the felicities and thou 
pourest on us the ecstasy and takest up thy 
house in us, a pervading presence and a 
potent splendour. O divine Fire, like Mitra 
thou art a feeder on the vast Truth and the 
much joy and beauty. 

0 Fire born of the Truth, O thinker and 
knower, when consenting with the Child of 
the Waters thou takest pleasure in a man and 
speedest him with the Treasure, he becomes 
a master over beings and in his might slays the 
Python adversary and becomes a seer and 
carries out with him the riches of the Dweller 
in the Cave. 
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' Mi VI] BHAKADWAJA [S. XHi 

0 Son of Force,,, the mortal who has 
reached to the intensity of thee by the word 
and the utterance and the altar and the sacri- 
fice, draws to him sufficiency of every kind of 
wealth, O divine Fire, and walks on the way 
with his riches. 

0 Fire, 0 Son of Force, found for men that 
they may grow, happy riches of inspiration 
with strength of its hero keepers, — many 
herds, thy creation in thy might, but now a 
food for the wolf and the foe and the destroyer. 

O Son of Force, become the vast speaker 
within us ; give us the Son of our begetting, 
give us all that is packed with the plenitudes ; 
let me enjoy by my every word satisfaction 
of fullness. May we revel in the rapture, 
strong with the strength of the Heroes, living 
a hundred winters. 
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M . Vl] ^HiKADWAJ A [S . XIV 

• XIV ■ ■. . - . 

When mortal man by' his :musings comes 
to take pleasure of work and thought in the 
Fire, he shines with light and is one supreme ; 
he receives the impulsion that leads him to 
safety. ^ - 

The Fire is the thinker and knower, the Fire 

is a mightiest disposer of works and a seer. 

To Fire the priest of the invocation the peoples 
of men aspire in their sacrifices. 

Of many kinds are they who seek thy 
safeguard and strive with the fire for his riches ; 
men breaking through the Destroyer seek to 
overcome his lawless strength by the order of 
their works. 

The Fire gives to man a Master of beings, 
a Warrior who overbears the charge of the 
foe and wins the Waters ; the enemies are 
afraid at his very sight and scatter in panic 
from his puissance. 
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M. VI] BHAEADWAJA. [S. XW 

The Fire is the godhead who rescues mortal 
man by knowledge from the Binder. A forceful 
thing is the treasure of his riches, unencircled 
by the adversary, unbesieged in its plenitudes. 

O Fire, O friendly Light, O Godhead 
turn to the Godheads, mayest thou speak for us 
the true thought of Earth and Heaven ; march 
in peace to the happy abode and the Men of 
Heaven. Let us pass safe beyond the foe and 
the sin and the stumbling. 

Let us pass beyond these things, pass in 
tliy keeping through them safe. 
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BHARADwijA 

XV 


[s. XV 


M.VI] 


Thou must crown with the word the guest 
who wakes from sleep with the dawn, Master 
of all these peoples. He is pure from his very 
birth and surely he comes to us from heaven 
in his time ; long too, a child from the womb, 
he feeds on all that is unfallen. 

The Bhrigus set in the Tree the godhead 
of our aspiration with his high flame of light 
like a friend well-confirmed in his place. And 
now, 0 Wonderful, well-pleased in him who has 
cast to thee the offering, thou art magnified 
by wordings of thy power from day to day. - 

Be in us the one whom the wolf cannot 
rend, the god who makes grow the discernment, 
makes grow the supreme inner Warrior who 
delivers;* 0 Son of Force, extend in mortals the 
Riches, the wide-spreading House, for the 
caster of the offering, for Bharadwaja the 
wide- spreading House. 


* or, be our deliverer from the enemy beyond and 
within us. 
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BHARADWAJA 


[S. XV 


M. Vl] 

Crown must thou the guest shining with 
light, the Male of the Sun-world, the priest of 
man’s invocation who makes perfect the Rite 
of the Path. Crown with your acts of purifica- 
tion the Seer whose speech has its home in the 
Light,* the Carrier of offerings, the Traveller, 
the Godhead of Fire. . 

He shines with the light that makes pure, 
the light that awakens to knowledge, shines in 
beauty on the earth as if with a splendour of 
Dawn. He is as if one hewing his way in the 
march and battle of the shining Horse ; he is 
like one athirst and luminously blazing, the 
ageless Fire. 

Fire and again Fire set to work with your 
fuel, chant with your speech the dear, the belo- 
ved Guest. Approach and set the Immortal 
alight with your words ; a god he enjoys in the 
gods our desirable things,— a god, he enjoys our 
works in the gods. 


*or, has its home in the Heaven, or, houses the Light, 
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M. VI] 


BHAEADWAJA 


[s. XV 


I chant the Fire that is kindled with the 
word for fuel, the Fire that is pure and makes 
pure ; Fire that is steadfast for ever and marches 
in front in the Rite of the Path. We desire 
with his felicities the Illumined, the priest of 
the call, the harmless, rich with many blessings, 
the Seer who knows all births that are. 

O Fire, they have set thee here the Messen- 
ger, the Immortal in generation after genera- 
tion, the Carrier of offerings, protector of man 
and the Godhead of his prayer. Gods alike and 
mortals sit with obeisance before the all-pervad- 
ing Master of the peoples, the ever- wakeful 
Fire. 

0 Fire, according to the laws of thy works 
thou pervadest either race ; thou art' the mes- 
senger of the Gods and rangest both the 
worlds. Since we have accepted thy thinking 
and the right understanding that is thine, be to 
us our triple armour of defence and benignant 
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M. VI] BHARABWAJA [S. XV 

May we who know not come into touch 
with this great knower with his true front and 
just walk and perfect vision. May he who 
knows all manifested things* do sacrifice for 
us, may Fire voice our offering in the world of 
the Immortals. 

O heroic Fire, thou guardest and bringest 
safe to the other side the man who has reached 
to the Thought for thee the Seer and achieved 
the intensity of the sacrifice or its ascending 
movement; thou fillest him with might and 
riches. 

O Fire that hast the Force, guard us from 
fault, guard from one who would subject us. 
May there come to thee along the path full of 
destructions the thousandfold delectable trea- 
sure. 

Fire, the priest of the invocation is a king 
and the Master in our house; all the births he 
knows, he is of all things born the Knower. 
He is strong to sacrifice and the Truth is in 
him ; let him do sacrifice for gods and mortals. 


*or, all kinds of knowledge 
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M, VI] BHARADWAJA [S. XV 

O Fire, 0 Light that makest pure, O sum- 
moning priest of man's sacrifice, today when 
thou comest as a doer of worship, today when 
thou growest all pervading in thy greatness 
and offerest the things of the Truth for sacri- 
fice, today carry with thee our offerings, O 
ever-youthful Fire, even the truths that are 
thine. 

Open thy manifesting eye on our firm-based 
pleasant things ; let a man set thee within 
him to sacrifice to Earth and Heaven. Protect 
us, 0 King of Riches, in our conquest of the 
plenitudes; 0 Fire, may we pass safe through 
all the stumbling-places. 

Let us pass beyond these things, pass in 
thy keeping through them safe. 

0 Fire with thy strong armies of flame, 
sit with the gods, first of them all, in the 
wool-flecked lair where the Nest is ready and 
the light-offering ; lead for the doer of the 
rite, for the presser of the wine rightly on its 
paths the sacrifice. 
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This is that Fire whom the ordainers of 
works churn out like Atharvan of old ; a Power 
unbewMered, they led him in his zigzag walk 
from the dusky Nights. 

Be born to us in our all-forming labour 
for the coming of the Gods, for our peace. 
Bring the gods to us, the Immortals, the build- 
ers of the growing Truth; give to our sacrifice 
touch on the gods. 

O Fire, O man’s master of the house, we 
have fed thee with our fuel and made thee a 
vastness ; let the works of the house-master 
be unhalting, make us utterly keen with thy 
intense force of light. 
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M. VI] BHARADWAJA [s. XVI 

XVI 

O Fire, thou art set here in all as the priest 
of the call in the sacrifice, set by the gods in 
the human being. 

Offer worship with thy rapturous tongues 
in the Rite of the Path to the Great Ones. 
Bring the gods to us, do them sacrifice. 

O ordainer of works, mighty of will, by thy 
revealing light * in the sacrifice thou knowest 
the tracks of the gods and their highways. 

Now hast the Bringer of the Treasure with 
his horses of swiftness aspired to thee for a two- 
fold bliss ; he has sacrificed in the sacrifices to 
the king of sacrifice. 

O Fire, for the Servant of Heaven f who 
presses the wine, for Bharadwaja the giver of 
the offering, the multitude of these desirable 
things ! 

Thou art the Immortal messenger ; lend ear 
to the laud of the seer and bring the Divine 
People. 


* or, with thy straight going 
t Divodasa 
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M. VI] BHAEADWAJA [S. XVI 

Men deeply meditating aspire to thee that 
the godheads may come to them ; mortals they 
aspire to the God in the sacrifice. 

Bring into sacrifice thy perfect sight and 
thy will ; rich are thy gifts and in thee is 
the joy of all who desire. 

Thou art the priest of the call set^ here in 
thinking man, his carrier with mouth of flame 
wiser in knowledge than he. 0 Fire, sacrifice 
to the people of heaven. 

Come, O Fire, for the advent ; voiced by 
the word, come for the gift of the oblation : sit, 
the priest of our invocation, on the grass of the 
altar. 

O Angiras, we make thee to grow by our 
fuel and our offering of the clarity ; flame into 
a vast light, O ever-youthful Fire. 

O God, O Fire, thou illuminest towards us 
a wide light of inspired knowledge and the vast- 
ness of a perfect force. 
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M. VI] BHARADWAJA [S. XVI 

0 Fire, Atharvan churned thee out from 
the Lotus,* from the head of every chanting 
sage. 

And Dadhyang too, the Seer, Atharvan’s 
son, kindled thee a slayer of the Python adver- 
sary and shatterer of his cities. 

Thee the Bull of the paths set full alight, 
most mighty to slay the Destroyers, a con- 
"queror of riches in battle upon battle. 

Come to me and let me voice to thee, O 
Fire, true other words; for thou growest by 
these moon-powers of the Wine. 

Wheresoever is thy mind and thou plantest 
that higher-discernment, there thou makest 
thy house. 

O Prince of Riches, the fullness of thy 
treasures meets not the eye and it is for the 
few ;t take then joy in our work. 

*or, on Piifehkara ; or, the Lotus of the head of every 
chanting sage. 

for, let not the fullness of thy treasures meet the eye 
only of the few; then 
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M* VI] BHARADWAJA [S. XVI 

Fire of the Bringers is approached by us, 
the slayer of the Python adversary conscious 
with a multiple knowledge, the Servant of Hea- 
ven’s Fire, master of beings. 

This is he that unconquered, unover- 
thrown shall by his greatness win and give to 
us a treasure beyond all earthly things. 

O Fire, by a new illumination like the old 
and joining it, thou hast stretched out the Vast 
with thy light.* 

O friends, offer to the impetuous violence 
of Fire the hymn and the sacrifice ; sing the 
illumining verse, chant to the Ordainer of works. 

This is he that must sit through the human 
generations, man’s Priest of the call with the 
seer- will, the Messenger, the Carrier of the obla- 
tion. 

O Prince of the Treasure, do worship here 
with sacrifice to the Two Kings who are ever 
pure in their works, to the sons of the Indivisible 
Mother, to the company of the Life-Gods, to 
Earth and Heaven. 


'or, built the vast with thy light. 
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BHAEADWAJA 


[s, xvi 


M. Yl] 


O Fire, O Child of Energy, full of riches is 
thy vision for the mortal, the vision of the 
immortal, and it imparts to him its impulse. 


Let the giver be the best by work of the 
will; today winning thee let him become one 
overflowing with affluence : a mortal, he shall 
taste the perfect purification. 


These are thy men whom thou guardest, 
0 Fire, and they find the speed of thy impulse 
and move to universal Life, fighters piercing 
through the armies of the enemy, fighters con- 
quering the armies of the enemy.* 


Let the Fire with his keen energy of light 
overwhelm every devourer ; Fire conquers for us 
the riches. 


O wide-seeing Fire, God who knowest all 
births that are, bring to us the treasure with its 
strength of the Heroes ; O mighty of will, slay 
the demon keepers. 

O God who knowest all births that are, 
guard us from sin and from him that worketh 
calamity ; 0 Seer of the Word, protect us. 


♦or, piercing through the enemies who war against them, 

(his). ^ ^ 
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M. VI] BHARADWAJA. [S. XVI 

The mortal of evil movements who gives 
ns over to the stroke, guard us, 0 Fire, from 
him and his evil. 

O God, repulse on every side with thy 
tongue of flame that doer of wickedness ; oppose 
the mortal who would slay us. 

O forceful Fire, extend to Bharadwaja the 
peace with its wideness; extend to him the 
desirable riches. 

Let Fire the seeker of the treasure kindled 
and brilliant and fed with our offerings slay 
with his flame of illumination the encircling 
Adversaries. 

Let him become the father of the Father 
in the womb of the Mother ; let him break out 
into lightnings in the Imperishable, let him 
take his seat in the native home of the Truth. 

O wide-seeing Fire, God who knowest all 
births that are, bring us the Word with its 
issue, the Word whose light shines in Heaven. 

* or, the wide-spreading house of refuge 
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M. -VI] 


BBtARADWAJA 


[S. XVI 


O thou who art made by our force , we 
come to thee of the rapturous vision bringing 
our offerings for thy pleasure and let forth 
towards thee, O Fire, our words. 

Like men that take refuge in the shade, we 
have arrived to the refuge of thy peace, there 
where thou blazest with light and art a vision 
of gold, O Fire. 

Thou art like a fierce fighter shooting 
arrows and like a sharp-horned Bull ; 0 Fire, 
thou breakest the cities. 

They bring him like a beast of prey, like a 
new-born child they bear him in their hands. 
Fire that effects the Rite of the Path for the 
peoples. 

Bring to us this great discoverer of riches, 
bring the god for the coming of the gods ; let 
him take his seat in his own native home. 
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M. VI] BttARADWAJA [S. XVi 

In the felicitous Fire that knows all things 
born the Master of your House is born to you ; 
sharpen to his intensity the beloved guest. 

0 God, O Fire, yoke those horses of thine 
that do well the work and can bear thee suffi- 
cient for our passion. 

Come to us, bear towards us the Gods that 
they may eat* of our pleasant offerings and 
drink our Soma wine. ■ 

O Fire of the Bringers luminously lighten- 
ing with thy incessant flame upward burn ; 
spread wide thy light, O ageless power.! 


* or, come to 
t or, imperishable 
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M. VI] BHARADWAJA [s. XVI 

Let the mortal who would serve with his 
works the God in the advent, aspire bringing 
his offering to the Fire in the Rite of the Path ; 
let him with uplifted * hands and with obeisance 
of surrender make shine the summoning Priest 
of Earth and Heaven, the fire of true sacrifice.! 

We bring to thee, O Fire, by the illumining 
word an offering that is shaped by the heart. 
Let there be born from it thy impregnating 
bulls and thy heifers. 

The Gods kindle, most strong to slay the 
python Adversary, the supreme Fire, the Horse 
of swiftness by whom the Riches are brought 
and pierced the demon keepers. 


* or, outstretched 

t or, who worships the Truth with sacrifice. 
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parAsara 

^ ' I " ' 

He hides himself like a thief with the cow 
of vision in the secret cavern, he takes to him- 
self our adoration, and thither he carries it.* 
The thinkers take a common joy in him, they 
follow him by his foot-prints ; all the Masters 
of sacrifice come to thee, O Flame, in the 
secrecy. . . . 

The Gods follow after him the law of the 
workings of Truth. He stands encompassing all 
as heaven the earth. The Waters make him 
grow increasing in his bulk by their toil,t the 
Flame well-born in their womb, in the abode 
of the Truth. 

He is as if a delightful thriving, he is like 
the earth our wide dwelling-place. He is 
enjoyable like a hill and bliss-giving like 
fast-running water. He is like a charger in 
the battle rushing to the gallop and like a flow- 
ing river,! who shall hedge in his course? 

* or better, he takes to himself our surrender, he carries 
with him our surrender, 
t or, by their chant, 
j or, like a sea in its motion. 
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M. l] PABASARA [S. LXV 

He is the close comrade of the Rivers as 
is a brother of his sisters. He devours the 
earth’s forests as a king his enemies. When 
driven by the breath of the wind he ranges 
around the forests, the Flame tears asunder 
the hairs of Earth’s body. 

He breathes in the Waters like a seated 
swan. Waking in the dawn he has power by 
the will of his works to give knowledge to the 
peoples. He is like the God of the Wine, born 
of the Truth and a creator. He is like a cow 
with her new-born. He is wide-spreading and 
his light is seen from afar. 
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M. l] PARASARA, 

II 

He is like a wealth richly diverse and like 
the ail-seeing of the Sun. He is as if life and 
the breath of our existence, he is as if our 
eternal child. He is like a galloper bearing us. 
He clings to the forests : he is like a cow with 
her milk. He is pure-bright and wide is his 
lustre. 

He holds all our good like a pleasant home ; 
he is like ripe corn. He is a conqueror of men 
and like a chanting Rishi ; there is word of 
him among the folk : he is as if our exultant 
steed of swiftness ; he upholds our growth. 

He is light in a house difficult to inhabit 
he is as a will ever active in us ; he is like a 
wife in our abode and sufficient to every man. 
When he blazes wonderfully manifold, he is 
like one white in the peoples : he is like a 
golden chariot ; he is a splendour in our 
battles. 

*or, he is a light difficult to kindle; 
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M-. l] PARA-SARA 

He is like an army running to the charge 
and puts strength in us ; he is like the flaming 
shaft of the Archer with its keen burning front. 
A twin he is born, a twin he is that which is 
to be born ; he is the lover of the virgins and 
the husband of the mothers. 

We by your movement, we by your stay- 
ing, come to him when his light is kindled as 
the cows come home to their stall. He is like 
a river running in its channel and sends in his 
front the descending Waters : the Ray-Cows 
move to him in the manifesting! of the world 
of the Sun, 


§or, when the Sun appears. 
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M. l] PAHASARA . [S. LXVII 

III 

He is the conqueror in the forests ; in mor- 
tals he is a friend : he chooses inspiration as a 
king an unaging councillor. He is as if our 
perfect welfare ; * he is like a happy will just 
in its thinking and becomes to us our priest of 
the call and the bearer of our offerings. 

He holds in is hands all mights : sitting in 
the secret cave he upholdst the gods in his 
strength. Here men who hold in themselves the 
Thought come to know him when they have 
uttered the Mantras formed by the heart. 

As the unborn he has held the wide earth, 
he has up-pillared heaven with his Mantras of 
truth. Guard the cherished footprints of the 
Cow of vision ; O Fire, thou art universal life, 
enter into the secrecy§ of secrecies. 


*or, a perfecting good ; 
for, establishes 

§or, the secrecy of the secret Cave. 
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M. l] PARASAKA [S. LXVIi. 

He who has perceived him when he is in 
the secret cave, he who has come to the 
stream of the Truth, those who touch the 
things of the Truth and kindle him, — to such 
a one he gives word of the Riches. 

He who in the growths of earth holds up 
his greatnesses, both the progeny born and 
what is in the mothers, he is Knowledge in 
the house of the Waters, and life universal ; 
the thinkers have measured and constructed 
him like a mansion. 
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IV 

Th6 carrier, burning, he reaches heaven. 
He unravels the nights and uncovers the stable 
and the moving ; for this is the one God who 
envelops with himself the grandeurs of all 
the Gods. 

All cleave * to thy will of works when, O 
God, thou art born a living being from dry 
matter. All enjoy the Name, the Godhead ; by 
thy movements they touch Truth and Immor- 
tality. 

He is the urgings of the Truth, the think- 
ing of the Truth, the universal life by whom 
all do the works. He who gives to thee, he 
who gains + from thee, to him, for thou knowest, 
give the Riches. 


* or, take joy in 
t or, learns from thee. 
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PARASARA 


[S., LXVIII 


He is the priest of the sacrifice seated in 
the son of Man : he verily is the lord of these 
riches. They desire the seed mutually in their 
bodies ; the wise by their own discernings come 
wholly to know. 

Those who listen to his teaching, those 
who are swift to the journey, serve gladly his 
will as sons the will of a father. He houses a 
multitude of riches and flings wide the doors of 
the Treasure. He is the dweller within who 
has formed heaven with its stars. 


% f 


#”1] TOTOiiissftjra, [\« ^\ 

gpfl 3^ 3 >J5!I ?nM ^ 1 

qR sRra: qi^i ^ fim gw: gq; ii?ii 


sisal 3iftf^3R55?^ alar Ripat i 
a ^ sii^^: afa'=^ ^ 5^5i n^n 


3 ^ a 3# s(stl ^5l ai^ a jfti R aRlu. I 
fW a^ #: ata 3ifJi?aiai fiaaifaaai! ii^ii 



PARASARA 


[S. LXIX 


M. I] 

V 

Blazing out brilliant as the lover of the 
Dawn, filling the two equal worlds* like the 
Light of Heaven, thou art born by our will 
and comest into being all around us ; thou 
hast become the father of the Gods, thou who 
art the Son. 

The Fire having the knowledge is a 
creator? without proud rashness ; he is as if 
the teat of the Cows of Light, the sweetener f 
of the draughts of the Wine. He is as one 
blissful in a man, one whom we must call in ; 
he is seated rapturous in the middle of the 
house. 

He is born to us as if a son rapturous in 
our house ; like a glad horse of swiftness he 
carries safe through their battle the peoples : 
when I call to the beings who dwell in one 
abode with the Gods,+ the Flame attains all 
godheads. 

*or, the two Companions 
§Gr, ordain er of things 
tor, taster of all foods 
I or, with men. 
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None can impair the ways of thy work- 
ings when for these gods* thou hast created 
inspired knowledge. This is thy work that 
yoked with the Gods, thy equals, thou hast 
smitten, t that thou hast scattered the powers 
of evil. 

Very bright and lustrous is he like the 
lover of Dawn. May his form be known and 
may he wake to knowledge for this human 
being, may all bear him in themselves, part 
wide the Doors and move! into the vision of 
the world of the Sun. 

*or, these men. 

for, that thou hast slain, 

for, come to the seeing of the Sun. 
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FARASARA 

VI 


[S. LXX 


M. l] 


May we win the many Riches, may the 
Fire, flaming high with his light, master by the 
thinking mind, take possession of all things that 
are, he who knows the laws of the divine work- 
ings and knows the birth of the human being. 

He is the child of the waters, the child of 
the forests, the child of things stable and the 
child of things that move. Even in the stone 
he is there for man, he is there in the middle of 
his house, — ^heis as one universal in creatures ; 
he is the Immortal, the perfect thinker. 

The Fire is a^master of the nights, he 
gives of the Riches to him who prepares for 
him the sacrifice with the perfect words. O 
thou who art conscious, guard, as the knower, 
these worlds, and the birth of the Gods, and 
mortal men, 

Many nights of different forms have 
increased him, the Fire who came forth from 
the Truth, who is the stable and the moving : 
the priest of the call, he is achieved for us, 
seated in the sun-world,* making true all our 
works. 


* or, the sun. 
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PARASARA 


[S. LXX 


M. l] 

Thou establishest word of thee in the 
Ray-Cow and in the forests ; it is as if all were 
bringing the sun- world as offering. Men in 
many parts serve thee and gather in knowledge 
as fronj a long-lived father. 

He is like one efficient in works and 
hungry to seize, heroic like one shooting 
arrows, terrible like an assailant charging, he 
is a splendour in our battles. 
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VII 

The Mothers who dwell in one abode, 
desiring came to him who desired them and 
gave him pleasure as to their eternal spouse: 
the sisters took joy in him as the Ray-Cows in 
the Dawn when she comes dusky, flushing red, 
then shining, out in rich hues. 

Our fathers by their words broke the 
strong and stubborn places, the Angiras seers 
shattered the mountain rock with their cry ; 
they made in us a path to the Great Heaven, 
they discovered the Day and the sun-world and 
the intuitive ray and the shining herds. 

They held the Truth, they enriched the 
thought of this human being ; then indeed had 
they mastery and understanding bearing wide 
the Flame, the powers at work go towards the 
gods making the Birth to grow by delight. 

When the Life-Breath borne pervadingly 
within has churned him out in house and house 
he becomes white and a conqueror. Then 
indeed, he becomes the Flaming Seer and 
companioning us goes on an embassy as for a 
powerful king. 
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M. l] PARASARA 

When he had made this sap of essence for 
the great Father Heaven, he came slipping 
downward, one close in touch, having know- 
ledge. The Archer loosed violently on him his 
arrow of lightning, but the god set the flaming 
energy in his own daughter. 

He who kindles the light for thee in thy 
own home and offers obeisance of surrender 
day by day and thy desire is towards him, 
mayst thou in thy twofold mass, increase his 
growth, he whom thou speedest in one car 
with thee, may he travel with the riches. 

All satisfactions cleave to the Fire as the 
seven mighty rivers join the ocean. Our 
growth of being has not been perceived by thy 
companions, but thou wlio hast perceived, 
impart* to the gods thy knowledge. 

When a flame of. energy came to this King 
of men for impelling force, when in their meet- 
ing Heaven was cast in him like pure seed, the 
Fire gave birth to a might!, young and 
faultless and perfect in thought and sped it on 
its way. 

* or, gain for us knowledge in the Gods. 

•}• or, a ho.st. It may mean the army of the life-gods, 
Marulam Sardha, 
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He who travels the paths suddenly like 
the mind, the Sun, ever sole is the master of 
the treasure; Mitra and Varuna, the Kings 
with beautiful hands, are there guarding in the 
Rays* delight and immortality. 

0 Fire, mayst thou not forget t ancient 
friendships, thou who art . turned towards us as 
the knower and seer. As a mist dims a form, 
age diminishes us ; before that hurt falls upon 
us§, arrive. 


* Gosu, in the Ray-Cows, the shining herds of the Sun 
1 or, neglect or wipe out 

§ or, give heed, before that assault comes upon us. 
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PARASARA 


[S. LXXII 


M. l] 

VIII 

He forms within ns the seer- wisdoms of the 
eternal Creator holding in his hand many * 
powers of the godheads . May Fire become the 
treasure-master of the riches, ever fashioning t 
all immortal things. 

All the immortals, the wise ones, desired 
but found not in us the Child who is all 
around ; turning to toil on his track, upholding 
the Thought, they stood in the supreme plane, 
they reached the beauty of the Flame. 

When for three years, O Fire, they wor- 
shipped thee, the pure ones thee the pure, with 
the clarity of the light, they held too the 
sacrificial Names, their bodies came to perfect 
birth and they sped them on the way. 


* or, many Strengths, 

f or, fashioning togethei all immortal things. 
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The masters of sacrifice discovered and in 
their impetuous might bore the Vast Earth 
and Heaven, then the mortal knew them and 
by his holding of the upper* hemisphere 
perceived the Fire, standing in the supreme 
plane. 

Utterly knowing him they with their wives 
came and knelt before him and adored with 
obeisance the adorable. They made them- 
selves empty and formed their own bodies 
guarded in his gaze, friend in the gaze of friend. 

When the masters of sacrifice have found 
hidden in thee the thrice seven secret planes, 
by them they guard with one mind of accep- 
tance Immortality. Protect the Herds, those 
that stand and that which is mobile. 


^ Nemi, the half, referring apparently to the Great Hea- 
ven, “ Brihad Dyau”, the upper half beyond which 
is the supreme plane. 
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M. l] PARASARA 

O Fire, thou art the knower of our know- 
ings, ordain for the people an unbroken succes- 
sion of strengths that they may live. The 
knower within of the paths of the journey of 
the gods, thou hast become a sleepless messen- 
ger and the carrier of the offerings. 

The seven mighty Rivers from Heaven, 
deep-thinking, knowers of the Truth, knew the 
doors of the treasure ; Sarama discovered the 
mass of the Ray-Cow, the strong place, the 
wideness, and now by that the human creature 
enjoys bliss. 

These are they who set their steps on all 
things that have fair issue, making a path 
towards immortality. Earth stood wide in 
greatness by the Great Ones, the Mother infi- 
nite with her sons came to uphold her. 

When the immortals made the two eyes of 
Heaven, they set in him the splendour and the 
beauty. Then there flow as if rivers loosed to 
their course ; downward they ran, his ruddy 
mares, and knew, O Fire. 
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M. I] PARASARA [S. LXXIIl 

IX 

He is like an ancestral wealth that founds 
our strength, perfect in his leading like the 
command* of one who knows, he is like a guest 
lying happily well-pleased, he is like a priest of 
invocation and increases the house of his 
worshipper. 

He is like the divine Sun true in his 
thoughts and guards by his will all our strong 
places ; he is like a splendour manifoldly 
expressed, he is like a blissful self and our 
support.t 

He is like a God upholding the world and 
he inhabits earth like a good and friendly king ; 
he is like a company of heroes sitting in our 
front, dwelling in our house ; he is as if a 
blameless wife beloved of her lord. 


* or, the teaching _ 

t or, he is one to be meditated on (upheld in thought), 
blissiul like the self. 
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[S. LXXIII 


Such art thou, O Fire, to whom men 
cleave kindled eternal in the house in the 
abiding worlds of thy habitation. They have 
founded within upon thee a great light ; 
become a universal life holder of the riches. 

O Fire, may the masters of wealth enjoy 
thy satisfactions, the illumined wise Ones 
givers of the whole of life : may * we conquer 
the plenitude from the foe in our battles hold- 
ing our'part in the Gods for inspired know- 
ledge. 

The milch-cows of the Truth, enjoyed! in 
heaven, full-uddered, desiring us, have fed us 
with their milk : praying for right-thinking 
from the Beyond the Rivers flowed wide over 
the Mountain. 

O Fire, in thee praying for right-thinking, 
the masters of sacrifice set inspired knowledge 
in heaven: they made night and dawn of 
different forms and joined together the black 
and the rosy hue. 

* or, warriors in the battles may we conquer the 
plenitude. 

t or, shared by heaven. 
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[S. LXXIIX 


M. l] 

The mortals whom thou speedest to the 
Treasure, may we be of them, the lords of 
riches and we. Filling earth and heaven and 
mid-air thou clingest to the whole world like 
a shadow. 

O Fire, safeguarded* by thee may we 
conquer the war-horses by our war-horses, the 
strong men by our strong men, the heroes by 
our heroes ; may our illumined wise ones become 
masters of the treasure gained by the fathers, 
and possess them living a hundred winters. 

0 ordainer of things, O Fire, may these 
utterances be acceptable to thee, to the mind 
and to the heart ; may we have strength to 
control with firm yoke thy riches, holding in 
thee the inspired knowledge enjoyedt by the 
gods. 

*or, upheld 

for, distributed by the gods. 
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PARUCCHEPA 


MANDALA I 

I 

I meditate on the Fhe, the priest of the 
call, the giver of the Treasure, the son of force, 
who knows all things born, the Fire who is like 
one illumined and knowing all things born. 

The Fire who perfect in the pilgrim-sacri- 
fice, a God with his high-lifted longing* hungers 
with his flame for the blaze of the offering of 
light, for its current poured on him as an 
oblation. 

Thee most powerful for sacrifice, as givers 
of sacrifice may we call, the eldest of the 
Angiras, the Illumined One, call thee with our 
thoughts, O Brilliant Fire, with our illumined 
thoughts, men’s priest of the call,t who encir- 
cles all like heaven, the Male with hair of 
flaming-light whom may these peoples cherish 
for his urge. 


*or, high uplifted lustre seeking for the Gods 
for, the priest of the call for men who see 
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M-. l] PARUCCHEPA 

Many things illnnaining with his wide-shin- 
ing energy he becomes one who cleaves 
through those who would hurt us, like a battle- 
axe he cleaves through those who would hurt 
us, he in whose shock even that which is strong 
falls asunder, even what is firmly fixed falls 
like trees ; overwhelming with his force he 
toils on and goes not back, like warriors with 
the bow from the battle he goes not back. 

Even things strongly built they give to 
him as to one who knows : one gives for safe- 
guarding by his movements of flaming-power, 
gives to the Fire that he may guard us. Into 
many things he enters and hews them with his 
flaming light like trees, even things firmly 
fixed he tears by his energy and makes his food 
by his energy even things firmly fixed. 
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We meditate on* that fullness of him on 
the upper levels, this Fire the vision of whom 
is brighter in the night than in the day, for his 
undeparting life brighter than in the day. Then 
does his life ’grasp and support us like a strong 
house of refuge for the Son,— ageless fires 
moving towards the happiness enjoyed and 
that not yet enjoyed, moving his ageless fires. 

He is many-noised like the army of the 
storm-windsf hurrying over the fertile lands 
full of our labour, hurrying over the waste 
lands. He takes and devours the offerings, he 
is the eye ofiintuition of the sacrifice in its due 
action; so all men follow with pleasure the 
path of this joyful and joy-giving Fire, as on 
a path leading to happiness. 

*or, we hold 

for, in the esoteric sense, the army of the Life-Powers 
moving with fertilising rain over our tilled "and our 
wastelands. 
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When in Ms twofold strength, bards with 
illnmination upon them, the Bhrigu-flame- 
seers have made obeisance and spoken to him 
the word, when they have churned him out by 
their worship,-^the Flame-Seers, the Fire 
becomes master of the riches, he who in his 
purity holds them within him, wise he enjoys 
the things laid upon him and they are pleasant 
to him, he takes joy of them in his wisdom. 

We call to thee, the Lord of all creatures, 
the master of the house common to them all 
for the enjoying, the carrier of the true words 
for the enjoying,— -to the Guest of men in 
whose presence stand as in the presence of a 
father, all these Immortals and make our offer- 
ings their food— in the Gods they become 
their food. 

0 Fire, thou art overwhelming in thy 
strength, thou art born most forceful for the 
forming of the gods, as if a wealth for the 
forming of the Gods; most forceful is thy 
rapture, most luminous thy will. So they 
serve thee, O Ageless Fire, who hear thy word 
serve thee, O Ageless Fire I 
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M. l] 


[s. CXXVII 


To the Great One, the Strong in his force, 
the waker in the Dawn, to Fire as to one who 
has vision, let your hymn arise. When the giver 
of the offering cries towards him in all the 
planes, in the front of the wise he chants our 
adoration, the priest of the call of the wise who 
chants their adoration. 


So, becoming visible, most near to us 
bring, 0 Fire, by thy perfect consciousness^ 
the Riches that ever accompany the Go.ds, 
by thy perfect consciousness the Great Riches. 
O most strong Fire, create for us that which 
is great for vision, for the enjoying ; for those 
who hymn thee, 0 Lord of plenty, churn out 
a great hero-strength as one puissant by 
his force. 
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